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TWENTIETH SUNDAY AFTER PENTECOST 


THE LARGER FAITH 
BY THE REV. BEDE JARRETT, O.P. 


SYNOPSIS.—Scene of parting between father and son most poignant, for 
greater reserve of man makes his breakdown seem the more terrible. 
So here he travels fifteen miles, leaving his boy alone, risking his presence 
at the death and the last sight of him, in order to bring back the Prophet. 

I, Of course this shows the man’s enormous faith in Our Lord. But 
his biggest act of faith was shown when he turned round and went back, 
without the Prophet he had come for, yet believing. At the instant he 
had believed and the boy been healed. 

II. Now our faith is going to be shown when we are asking God to 
help us; but most when we have finished asking and go back quietly to 
our lives... when we are asking God to protect our boys, but most 
when we are serenely trustful that whatever happens (death or life) 
they have been protected. 

III. Hence our resolution to come up to our church and then turn 
back in virtue of our prayer and faith, to face our lives. He may refuse 
to come with us, may leave us to face in seeming loneliness the road 
ahead; but we know that e’er we reach the end His messengers will 
meet us and we shall know that all is well. 


Introduction. Somehow literature has always pointed to the 
parting of father and son as the most poignant scene possible, 
for the breakdown of a man is felt to be more terrible to witness 
than the passionate sorrow of a woman. The very tenderness 
of a woman’s temperament, her natural sympathy, her instinctive 
and ready expression of all her feelings are indeed part of our 
tradition, and for this very reason (because, namely, it is so 
common and usual) it loses something of its power to impress. 
We have seen it so often and on occasions which appeared of 

1025 





1026 THE HOMILETIC MONTHLY 


little moment, that we are not now so easily moved by it. Buta 
man has almost since prehistoric time been taught to consider 
himself to have a harder nature.- To him is confided the severer 
discipline, the physical discipline in that which has outgrown 
the mother’s control. He has got accustomed to think himself 
less quickly moved to compassion, less likely to be induced by 
supplication to give way to entreaty. In consequence we are 
taught to look upon men as holding their feelings under sterner 
restraint than women usually do; and therefore when these 
sterner restraints are broken through, our imagination leaps to 
the idea that what broke them down must have been something 
so touching and affecting as to be wholly out of the normal. 
To have caused a mother’s tears (so quick is she to sympathize 
and feel with her boy) would not prove to us that the occasion 
was necessarily very terrible; but if the father was made prostrate 
with grief we should at once feel that the sorrow must have been 
extraordinarily piercing. When a man is broken down by grief, 
it is terrible to contemplate: he has no shame left to move him 
by public opinion, and no sympathy can touch his stricken soul. 

Here then we gauge the depths of the ruler’s anguish, that 
he is driven from his boy’s bedside, to travel fifteen miles to 
interview a prophet, while the lad’s fever may at any moment 
end his life. The man risks the last sight of his boy alive; so 
terrible then must have been his anxiety or so enormous his 
faith. 

There is evidence indeed of the nervous tension of the father 
even after the wait of two hours or so that a journey of fifteen 
miles entailed. Perhaps already for all he knew the boy was 
dead. A fever, at its height, might quite easily have worked 
out its terrible result. Yet Our Lord’s immediate answer to 
the man is an abstract and general remark, the opening phrase 
to a debate on-the foolish trusting to signs and wonders as evi- 
dence. But in his state of excitement, the ruler finds such com- 
ment unsympathetic and, as though he would explain that he 














SERMONS FOR THE MONTH OF OCTOBER — 1027 






has no time to waste over such platitudes, he simply restates 
his request that Our Lord should come down before the boy 
die. “My boy is dying, I tell you; do not talk about such prob- 
lems now” is his attitude. But sympathy was deep in the 
Master’s heart, who told the anxious father to get himself home 
for that the boy was healed. 

I. Now the point to be noticed of course is the ruler’s faith. 
It was obviously that alone that could have driven him from 
his boy’s side along fifteen miles of country road just when the 
fever was near or at its zenith. No other motive than faith in 
the power of Our Lord could have forced him to do this, and 
it is his very faith which we may be sure merited so happy a 
reward. There was, as far as we can now tell, no personal mo- 
tive for his faith; we do not hear of his ever having witnessed 
earlier miracles nor even of his having heard any of Our Lord’s 
burning sermons though certainly he must have come across 
others who had benefited in mind and in body at the hands of 
this worker of wonders. But so little had miracles or the abstract 
discussion of them affected him, and so great faith had he in 
Our Lord’s power that he rudely broke in upon the saying, 
“Unless you see signs and wonders you will not believe” to repeat 
and emphasize his belief “Come down before that my son die.” 

But even this was not the topmost pitch of his belief; he 
reached his highest act of faith when he turned round and went 
back those fifteen miles alone without Our Lord. Actually he 
did not finish his fifteen miles unrewarded, for on the road he 
was met by his servants who told him the good news of his boy’s 
recovery, but imagine all the same the act of faith it had re- 
quired. He had left his boy to fare as best he might, had 
journeyed two hours across country, and all to bring back with 
him the great Prophet. Instead the Prophet receives him with- 
out apparent sympathy and when he is interrupted and asked 
to hasten merely tells the man that the boy’s cure is already 
affected and bids him go home and find him well. Now it was 
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just here that the biggest call was made to his faith, the biggest 
strain put upon it. Not only was he asked to believe that the 
Prophet could heal by touch, a doctor might indeed do that, but 
that he could heal at a distance and instantly, which none could 
do except by spiritual power. He had shown his faith when he 
set out to leave his boy: but he showed his faith still more 
startlingly when he deliberately went back alone. He might have 
thought that he would have to face all his family without his 
mission fulfilled and to have stood the ridicule of such as had 
counselled him not to go on a fool’s errand. But the astonishing 
thing is that he turned round and left Our Lord’s presence and 
went home, believing all the while. No sooner was the thing 
said than he believed, for “‘at the same hour the fever left” the 
boy. 

II. Now here certainly there is a most practical lesson for 
all of us. We quickly hasten to God in our troubles; that in 
itself requires some faith indeed. But have we the larger, finer, 
more perfect faith, that hastens home again content, believing? 
There are moments that come to all of us when we are in some 
great anxiety or sorrow. Someone who is very dear to us is in 
danger, near to dying. Hurriedly we come to God and, moved 
by the personal love for our beloved, our faith in God’s high 
protection is strong and sincere. We ask, beseech, and then are 
we content? Or do we come back as hurriedly, still anxious 
about his fate? That will not do at all. We have realized 
God’s care over him, we have formally announced to God that 
we have firm trust in His love and power. Is there then any- 
thing else to be said or done or worried over? He is in God's 
hands. Then all must be well. Or it may be that we have very 
dear friends for whom we have prayed all our lives that they 
may have the gift of faith, yet as life goes on they are still out- 
side the gate. We storm Heaven, protest our belief that Heaven 
can make all the difference to that soul. Across the silence of 
our prayer comes the whisper of a gentle rebuke: “Unless you 
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see signs and wonders you will not believe.” But we deny the 
seeming charge. Of course we believe, whether signs or wonders 
come or do not happen. Ah, why then are we so sad that still 
faith does not come to that soul? If we really believe apart 
from all manifestation, we shall go on believing that God in 
His own good time will lead them home. 

Or someone even has drifted from the Church, a bright soul 
that has done much and could have done more. We watch the 
gradual eclipse of brightness, watch the light go down, and are 
afflicted. Our prayer is evidence of our sorrow and an earnest 
of our belief. Even these He can gather, if He will, back to 
the fold they left. Yet still there is no result of all our prayers 
and petitions; and no impatience in our hearts. But why? Is 
there not time yet? Who knows whether at the end the light 
will not break? But perhaps the end has come and no sign of 
repentance was seen, no asking for a priest . . . just darkness, 
the cold silence of the tomb. Yet who are we to judge the 
ending of man’s life? He has gone without one word of fare- 
well, one turning to God? Who knows? In those last moments 
many things have happened, in the ebb and flow of consciousness, 
in the final struggle, when as it seems to us consciousness itself 
has gone, who can tell the final act of life, for after all intensity 
is not affected by time and in an instant the decision of life’s 
battle finally made, whether it be defeat or victory. Anyway 
what other lesson to me than patience, which is faith? 

III. In all these then we show our faith, not by what we do 
when we approach God, but by what we do when we turn back 
into our lives. We come up the steps into the Church, and 
that is in itself an act of faith. It is something that we have 
come to make our petition. But that is not all, nor is it the 
chiefest part, of faith. Our real faith is shown when we turn 
back from the altar having put our cause into God’s hands and 
walk down the steps back into life again. 

“It is one thing to seek out the quiet stillness and the steady 
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Presence in the Church; it is another with perfect trust to turn 
back to all our unfinished, incomplete lives. We went up to that 
high level and believed, let us believe as serenely when we are 
at the lower level of our daily toils. We come up to ask for 


our boys to be brought out of danger, we go back to find them * 


taken rudely from us. Shall we not still believe? In the 
Church, before we knew of our loss, we took all the world to 
witness that God was stronger, wiser, more loving than we; does 
the news unsay one syllable of what we have said? Does it not 
set a final seal on the love and wisdom and power that governs 
all the world? We come up to ask; let us go back, believing. 
We go down the steps indeed, but the memory of the vision will 
not fail. At the moment when we were at our prayers, the fever 
left him, perhaps “‘life’s fitful fever”; let us believe that, nothing 
doubting, for God’s messengers will meet us half way to our 
homes with the tidings that at that very hour he was made 
whole. Ah, yes! though we may have to leave the hills of all 
our hopes and turn back on their splendor and their glory, and 
face again the path that winds back to the lower levels; we 
may have to go down into the Valley of the Shadow, where death 
broods, yet in the memory of the parable we shall have no fear. 
We shall leave the bedside of all our ambitions and loves and 
ideals and shall hasten to the Master; His delay will move us to 
quick repetition of our prayer; but in the end we shall believe 
Him and, come what may upon our path, shall be certain that 
all is well. 
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TWENTY-FIRST SUNDAY AFTER PENTECOST 


FORGIVING LOVE 
BY THE REV. M. J. O'MALLEY, C.M., D.D. 


SYNOPSIS.—I. Our Lord’s oft-repeated gospel of fraternal forgiving love. 
II. Made clear to His Apostles by this day’s parable. 
III. The parable expounded and applied. 


Conclusion—Secure the heavenly King’s forgiveness by your forgiv- 
ing love towards your neighbor. 


My Brethren :—Open the Gospel where you will, and at every 
turn you will find the precept of love with promises of victory 
to perfect charity. At one time, He tells His disciples that this 
fraternal love must be extended to all, unlike the earthly love 
of the heathen and the publican; at another He cautions a prompt 
forgiving love—“‘Let not the sun go down upon your anger!” 
Still again He teaches us that this forgiving love must be perfect 
in practice—as regular as the petition for daily bread; and fur- 
ther that it must take a perfect model—“Be ye merciful as your 
heavenly Father is merciful.” This was the lesson of fraternal 
forgiving love He was daily impressing upon the disciples who 
sat at His feet in admiration of His doctrine. Such a love had 
heretofore been unheard of: “Love those who persecute and 
calumniate you!’’ And repeated prompt forgiveness! Was not 
this weakness? “Lord,” speaks out Simon Peter, “how often 
shall my brother offend against me, and I forgive him? Till 
seven times ?” 


And Jesus looks with patient gentleness upon the honest heart 
of the chief of His Apostles who could not yet grasp the 
tremendous force of this new revelation. Oh blame not Peter: 
he had not seen the proof of love—the figure of the Crucified; 
he had not heard the testimony of love—‘Father, forgive them, 
for they know not what they do.” “Till seven times, Simon 
Peter,” Jesus answers, “Till seven times do I tell you forgive? 
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Yea, I say not to thee, till seven times, but till seventy times 
seven times.” And still Peter does not grasp it. He cannot 
see the true explaining motive for this great love for fallen 
man. Forgive, our blessed Lord says, forgive not twice, not 
thrice, not seven times, but seventy times seven times—that is, 
forgive as often as he offends against you. “Inthe same measure 
as you mete out to others will it be meted out to you,” and 
again, “Judgment without mercy to him who hath not done 
mercy.” Can you not see that unless you forgive your neighbor 
from your heart, my heavenly Father shall not forgive you? 

“Hence I may,” Our Blessed Lord goes on to say, “I may 
liken it to the king who would take an account of his servants.” 
And thus to make clear and forcible this all important truth, this 
essential maxim of Christianity—forgiving love of fellowman, 
that love the world knows not—our Saviour recounts the parable 
of to-day’s Gospel. 

A certain king calls upon the governors of the various provinces 
of his kingdom to give an account of the tributes they had 
received from subjects in his name. One is introduced who has 
collected during many years of stewardship some ten thousand 
talents,—about eight or ten, perhaps even twelve million dollars, 
without forwarding any returns to his Master. Of course he has 
not wherewith to pay this enormous debt, and so according to the 
custom of the eastern nations the king orders him and his family 
to be cast into prison until payment should be made, though he 
well knew that complete payment of such a debt was impossible. 
Struck with fear at the dreaded sentence that servant falling 
down cried out with despairing earnestness: “Oh, have patience, 
my Lord, have patience with me, and I will pay thee all.” And 
his lord being moved with pity, not only grants the respite asked 
for, but lets him go free—condoning the entire debt: “I forgive 
thee the debt.” 

He leaves his king. He goes out among his fellow-servants 
who also had come to give account of their stewardship. He 
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meets one who owes him one hundred pence—in our money 
about fourteen or fifteen dollars. Now, mind you, he had just 
been forgiven a debt of ten million dollars. His fellow-servant 
owes him fourteen or fifteen dollars. Yet he, loathsome man, he 
insists upon the payment of the comparatively trifling sum—this 
nothing in relation to his millions; he heeds not the echo of his 
own fear-begotten word of a previous hour—‘Have patience 
with me, and I will pay thee all’; no, he has his brother cast into 
prison until money can be raised to pay the debt. What wonder 
that we complain like his fellow-servants, what wonder that we 
question not the justice of the king’s condemnation of that des- 
picable creature to perpetual torment. 

In this powerful parable, Christ taught Peter and the disciples, 
as He teaches us, that we as Christians must learn to forgive the 
offences of our erring brother, if we wish our heavenly Father 
to grant the remission of our sins. And the motive which 
St. Peter could not grasp is the appreciation of the enormity of 
our sins against an all-good God, and the trifling nature of our 
neighbor’s failings against us. The king, Jesus speaks of in the 
parable, is God. The reckoning is the judgment God passes upon 
all His creatures. We are His servants, His stewards, receiving 
from the lower orders of nature those manifold tributes of love, 
of which we in turn must give acocunt to our heavenly king. 
Inasmuch as we have misused these graces and have not refer- 
red them to God; inasmuch as we have sinned against Him, we 
are His debtors. The infinite nature of the debt contracted by 
our sins is clearly pointed out by the enormous amount—ten 
million dollars—that the wicked servant owed his master. The 
paltry fourteen dollars, on the other hand, as the fellow-servant’s 
debt, brings out in appalling contrast the difference between of- 
fences against God and those against man—a contrast that can 
only be verified where God is the Master, who forgives infinite 
offences, and men are the contemptible slaves who forgive not 
petty faults. 
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Our Lord makes use of these striking details in order to show 
us how vile and despicable, how mean and how small of heart 
we are when there is question of offence against us, though at 
the very moment our infinite offences God stands ready to con- 
done in His all-loving sentence: “I forgive thee the debt.” He 
shows us, in a word, that mutual forgiveness is an indispensable 
condition of forgiveness from God. 


= 


Brethren are we living lives that bespeak an appreciation of 
the gospel-message of love as the first and the greatest command- 
ment? And are we manifesting our appreciation of this truth 
by fulfilling the second and like commandment? Are we wearing 
that badge by which Christ Himself said that men would know 
us as His disciples, namely, that we love one another? And do 
we practice this love in its fulness-—have we a forgiving love? 
Do we forgive those petty injuries which must always be felt 


while man is man? Do we forgive everyone his brother from 
our heart? 


There is no crime, brethren, however black or nefarious it may 
be, for the pardon of which we are not authorized to hope from 
God; and so it is according to the lesson of this day’s Gospel 
that there is no crime or injury the forgiveness of which you 
should not be prepared to grant to fellow-man. True, there are 
injuries—grievous injuries which are severe trials to the best 
disposed and most relenting tempers. “It is no small thing to 
pardon him who plunders my property; it is no trivial matter to 
forgive him who traduces my reputation; no, nor him who goes 
so far as to attack my person.” Yet, always ever must I lift up 
my eyes to see with what incomparably more monstrous turpi- 
tude these and like outrages are perpetrated against my God; 
but enormous though the crimes be, I behold them none the less 
insufficient to obstruct the boundless effusions of God’s mercy, 
when His debtors fall down before Him with contrite hearts, be- 


seeching Him: “Have patience with me, and I will pay thee all.” 
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And shall I be inexorable when my God allows Himself to be 


appeased ? 


There is then little danger of your refusing the pardon of your 
fellow-man if you but look full square upon your neighbor’s 
offence and see what a lilliputian, what a tiny thing it is com- 
pared with your own offences against an infinite God. Ah, yes, 
then will we see that our mercy towards our brother man,—yes, 
though we forgive his debt seven times a day, yea, seventy times 
seven times a day, our mercy, I say, compared with the unspeak- 
ably immense goodness of God towards us is as a drop of water 
to the unfathomable sea. 


My brethren, with the dreadful sentence of the unforgiving 
servant before you, with the closing words of the Saviour ring- 
ing in your ears: “So also shall my heavenly Father do to you if 
you forgive not your brother from your hearts,” banish, brethren, 
banish from your hearts any and every inclination to hardness 
of soul towards those who are with you stewards of the same 
heavenly King. See in fellow-man the image of God’s love; yes, 
see in all nature the expression of God’s unchanging love; be- 
hold in all life the token of God’s undying love. And God will 
grant us such a love as may make us worthy of Him as life 
goes on, such an ever kindling love as may make our hearts more 
like to His, such a perfect forgiving love that at the last great 
reckoning our loving King, being moved to compassion, will in 
His saving mercy say to us: “I forgive thee the debt.” 
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TWENTY-SECOND SUNDAY AFTER PENTECOST 


ON OBEDIENCE TO THE CIVIL AUTHORITY 


BY THE REV. H. G. HUGHES 
“Render to Caesar the things that are Caesar’s, and to God the things that 
are God’s.”—Matt., xxii, 21. 


SYNOPSIS.—The incident recorded in to-day’s Gospel manifests the wis. 
dom of Christ and the power of sanctity to overcome the designs of 
the worldly. How the Pharisees plotted to ensnare Jesus in His speech, 


The answer of Christ—“Why do you tempt Me, ye hypocrites?” 
Civil authority is from God. 


Importance of Catholics showing themselves to be loyal on principle 
—for conscience’s sake. 


The incident recorded in to-day’s Gospel, dear Brethren in 
Jesus Christ, is one which manifests in a wonderful and striking 
manner the wisdom of our Divine Lord, and the power, exempli- 
fied in the Word Incarnate above all others, of the direct sim- 
plicity of true sanctity to overcome, at a stroke, by the mere 
revelation of its clear purity of purpose and of view, the in 
sidious wiles and crafty designs of worldly and _self-seeking 
intrigue. i io 

Again and again, by force of sanctity, by force of the clear 
view and apprehension of truth and of real values, the Holy 
Church of God has overcome the designs of those who for 
selfish political ends would have made her, by force or flattery, 
by deceitful persuasion or crafty bribes, by pretended anxiely 
for morality and simulated interest in the welfare of religion, 
a mere servant of the State, and as a servant, the instrument, 
also, of political ambitions. 

It was an intrigue of this sort that Our Blessed Lord over- 
came on the occasion of which we are told in to-day’s Gospél. 
“The Pharisees,” says St. Matthew, “going, consulted among 
themselves how to ensnare Jesus in His speech.” And St. Luke, 
recording the same incident, tells us that “Being on the wateh, 
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they sent spies, who should feign themselves just, that they 
might take hold of Him in His words, that they might deliver 
Him up to the authority and power of the governor.” (St. 
Luke, xx, 23.) Their object was a desperate one; nothing less 
than to procure, if possible, Our Lord’s arrest and death as a 
rebel against the constituted authority of Rome. For this pur- 
pose the Pharisees, with the chief priests and Scribes, (St. Luke, 
xx, 19) allied themselves with their political opponents the 
Herodians. These strange allies began with flattery. ‘“Master,” 
they began, “we know that Thou art a true speaker, and teachest 
the way of God in truth, neither carest Thou for any man: for 
Thou dost not regard the person of men” (St. Matt., xxii, 16). 
Then they put their insidious question, planned to bring Him 
under the charge of sedition; but planned, also, in such a way, 
that He must needs, they thought, reply by a ‘yes’ or a ‘no.’ It 
was a question so designed that either answer would be for His 
destruction—‘No’ bringing Him under the ban of the civil power, 
‘Yes,’ calculated to offend the patriotic and racial susceptibilities 
of the Jewish nation and to rouse the people themselves against 
Him. This, then, was the dilemma they put to Him. “Tell us, 
what dost Thou think, is it lawful to give tribute to Cesar or 
not?” Had our Divine Lord answered ‘No,’ they would in- 
stantly, with cruel triumph, have denounced Him to the Roman 
Governor as a seditious person; had He simply said ‘Yes,’ they 
would have roused the populace against Him as a supporter 
of the hated Roman domination. With most crafty cleverness, 
our Lord’s interrogators had managed in their enquiry to in- 
troduce the religious question; for Jewish patriotism and Jewish 
religion were inseparably intermingled one with the other. In 
the eyes of the people, to acknowledge the dominion over them 
of the Roman Emperor was to be false to the Jewish Theocracy, 
which they held to be part and parcel of their religion and faith. 
They did not recognize that, by a judgment of God Himself, 
the sceptre had departed from Judah. So the people were en- 
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couraged by their religious leaders to believe that religion itself 
was opposed to obedience to the civil authority as then constituted, 
How often, especially in modern times, has it been represented, 
how often is it still maintained, that loyalty to our Holy Religion 
is incompatible with loyalty to the rulers of the State. The 
Pharisees, indeed, wished to use this false principle to the detri- 
ment of the civil power, showing thus that it was they them- 
selves who were the real, if secret subverters of law and order. 
Modern advocates of the essential opposition between Church 
and State use the same lying method to alienate people from 
the Catholic Church. But the false principle is the same in both 
cases. If you hold to your religion, said the Pharisees, you 
cannot obey Cesar. If you wish to be a loyal citizen, say the 
modern exponents of this lie, you must renounce Catholicism. 
Our Blessed Lord was equal to the occasion; how should He 
not have been, seeing that He was Divine Wisdom Incarnate? 
His Church, too, is equal to similar occasions, for He dwells in 
Her, and she is directed by His own Holy Spirit. 

“Jesus, knowing their wickedness, said, why do you tempt 
me, ye hypocrites?” (St. Matt., xxii, 18). Knowing the hearts 
of men, piercing to the depths of their souls and seeing their 
inmost thoughts, He exposes the real character of His adver- 
saries, that most despicable of all characters, that most difficult 
of all dispositions to convert—the character of the hypocrite, 
of the man who throws over the corruption of his wicked heart 
and wicked ways the cloak of piety and religion. Then our 
Lord proceeded to defeat, by the weapon of simple truthfulness, 
the wily snare set for Him. “Show me the coin of the tribute. 
And they offered Him a penny. And Jesus saith to them: whose 
image and superscription is this? They say to Him, Casar's 
Then He saith to them; Render, therefore to Czar the things 
that are Czsar’s ; and to God the things that are God’s.” Wonder 
ful answer! It was an answer that went to the root of the 
difficulty ; an answer that was based on the true facts of the case; 
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an answer that appealed to and, seeing from whom it came, 
ratified and authoritatively reaffirmed the teaching of natural 
law, which is the law of God written in the hearts and con- 
sciences of men; an answer that cut, at one stroke, the meshes 
of the net spread for Him, delivered Him from all possible sus- 
picion of sedition or rebellion, and showed once for all, that, 
far from there being any incompatibility between loyalty to 
establish civil authority and loyalty to true religion, it is, con- 
trariwise, a religious duty and a downright obligation, a sacred 
obligation of conscience, to be loyal to the State, to one’s 
country and its established authorities. 

By using Czsar’s money the Jews, according to the teaching 
of their own Rabbis, recognized and accepted His rule. This 
was the plain fact that our Lord made use of, ratifying the 
principle, founded in natural law, that peaceful acceptance by 
the people at large of an existing government points to that 
government as having power and authority from God. To 
obey Czesar, then, was to obey the ordinance of God Himself. 
Hence the supposed difficulty of reconciling civil obedience and 
faithfulness to religion simply disappeared. God, indeed, has 
His rights that are above Cesar’s rights, and Cesar may not 
interfere with them. But Cesar, acting within his rights, has 
no less a sanction than authority conferred by God Himself. 
There is this force, sometimes overlooked, in our Lord’s juxta- 
position of the “things of Cesar” and the “things of God,” that 
while it is true that religion has concerns which the State may 
not touch except to protect them, the lawful authority of the 
State is itself one of “the things of God.” So a good Catholic 
necessarily, and by virtue of his very faith and religion, must 
be a good and loyal citizen. If he is not a good and loyal citizen 
he is not a good Catholic; for he is unfaithful to the teaching 
of his Church. Should the State, or any authority in the State, 
command him to do anything wrong and sinful, then the State 
is going beyond its province and commission and is no longer 
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using its God-given authority; nor would any Christian man, 
nor any sensible and moral man, accuse Catholics or anyone else 
of disloyalty in refusing obedience in such a case. Yet we must 
remember that the order of the State or of the civil authorities 
must be plainly and evidently sinful to justify refusal to obey. 
When the matter is doubtful, not evident or not discoverable, as 
happens sometimes—in regard, for instance, to the justice or 
injustice of a war—the presumption is in favor of the authorities 
of the State. This duty of loyalty and obedience to constituted 
civil authority is plainly taught by the Apostle St. Paul. Writing 
to the Roman Christians, who lived under the rule of a heathen 
emperor, he says: “Let every soul be subject to higher powers, 
for there is no power but from God: and those that are, are 
ordained of God. Therefore he that resisteth the power, resisteth 
the ordinances of God. And they that resist, purchase to them- 
selves damnation.” And again: “Wherefore be subject of neces- 
sity, not only for wrath, but also for conscience’ sake.” (Rom., 
xili, 1, 2,5.) It is of the greatest importance, dear Brethren, and 
more, perhaps, in these times than ordinarily, that we Catholics 
should show ourselves to be loyal citizens, to be the most loyal 
of all the citizens of our great Republic; to make it plain that 
this loyalty springs not only from natural love of our country, 
not only from our so highly justified admiration and love for 
the principles of freedom and justice upon which our constitution 
rests—powerful and right as these motives of loyalty are—but 
also from our religious principles, from our recognition of the 
truth taught by our Church, that the powers that are, are 
ordained of God; that in rendering to Cesar the things that 
are Czesar’s we are, in fact, rendering to God things that them- 
selves belong to God. 

For, dear Brethren, God has created man such that he cannot 


live and thrive alone: he needs for his happiness, his prosperity, 
his due development the company of his fellows. He must 
live, that is, in community; he must form tribes and nations. 
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This demands law, order, a social organization that cannot exist 
without law and order. And law and order require rule and 
government. By man’s own nature, then, there must be governors 
and governed; and, as God made man’s nature what it is, civil 
government, resulting from an imperious necessity involved in 
the very nature of man, is from the Author and Creator of men. 
The Catholic Church recognizes, and her theologians teach, that 
the people of a nation have a perfect right to determine what 
particular form of government they will have; they have the 
right to choose that form which they think will best secure that 
the civil government shall be, what all governments ought to 
be, for the good and benefit of the community at large—not for 
the benefit of the governing class only, or of any class to the 
detriment of other classes: but once chosen, once established, 
whether by formal suffrage or by the slow growth of custom, 
tradition, and peaceful acceptance by the community, the govern- 
ment, whatever its form, is endowed with authority by God as 
Creator and Lord of all, Himself the source of all power, whose 


ministers governments are. ‘Therefore, also,” says the Apostle 
St. Paul, “you pay tribute; for they are the ministers of God, 
serving unto this purpose. Render, therefore to all men their 
dues. Tribute, to whom tribute is due: custom, to whom 
custom; fear, to whom fear; honor, to whom honor.” (Rom., 


xiii, 6, 7.) 
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TWENTY-THIRD SUNDAY AFTER PENTECOST 


THE RULE OF THE CROSS 
BY THE REV. P. J. LANDER, S.J. 


“Of whom I have told you often, and now tell you weeping, that they are 
enemies of the Cross of Christ, whose end is destruction.”—Phil., iii, 18, 19, 


SYNOPSIS.—1. The Rule of the Cross an essential part of Religion. 2. The 
secret of God’s eternal promises made manifest therein. 3. It is the bul- 
wark of personal Religion. 4. Four fatal revolts against the Cross, 
5. The unlimited jurisdiction of the Cross—the spirit of its legislation. 


St. Paul is speaking of certain Christians to whom he had 
once preached: he blames them severely, they seem to have de- 
parted gravely from his teaching. He calls them enemies of the 
Cross of Christ—that was the severest censure that he knew. 
He weeps over them, for “Their end is destruction,” he says. 

At the time of writing St. Paul was a prisoner in the city of 
Rome, in bonds for the sake of Christ. He quite expected to 
die, for his life hung upon the uncertain will of the Emperor 
Nero, the: most odious of all the Roman rulers. He does not 
weep for himself, or for any cause which the Pagan depravities 
of the city might have afforded him: he reserved his tears for 
those, his one-time followers, who had rejected his Gospel of 
peace, turned it all into bitter animosities, and taken up an hostile 
stand against the Cross which he preached. No good, he knew, 
could come of such a stand: rather, he foresaw for it an evil 
end: for it was warfare undertaken against Heaven, against God, 
His adorable Sovereignty and Will. 

Does the case then stand really so? Is the Cross so all-im- 
portant? Has it been taken up into the home-circle of the Di- 
vinity, as we may say, so that what used to be God’s cause alone, 
is now the joint cause of God and the Cross? From the very » 
first mankind have been called upon to hear, to stand at attention 
and be converted. God has never made any essential change in 
His Religion. But since the Passion of Christ, is it true, that 
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the Supreme Sovereignty of God has taken up most intimate 
alliance with the Cross, abides in it, speaks out of it, and rules 
through it? Does Religion oblige us to believe that the Rule 
over mankind, adopted by God as His own, is no other than the 
Rule of the Cross? 

We are not free to doubt of it: the Church so teaches, in- 
structed by the Apostles. They had no choice in the matter, for 
our Lord taught it, and His is the only Religion that saves. What 
God has joined together—we may with reverence repeat—let no 
attempted religion put asunder; adoration and worship of the 
one true God, conjoined with purity of heart and innocence of 
life—these, in equal proportions, make up the Religion of God. 

There have been, no doubt, alleged religions, and theories 
about religion, which taught differently ; which made no pretence 
of having a Cross to preach; made no enquiries into morals and 
conduct, and were content with certain external observances and 
rites. But as far as the Heavens are above the earth, so far has 
God elevated His Religion above all the ideas of men. He has 
gone to the very opposite extreme. An august sacrifice, indeed, 
He has given us; but He has proclaimed, again and again, that 
purity of heart and innocence of life are to Him the most accept- 
able of all sacrifices; that if this be denied Him, He will accept 
no other offering, nothing in exchange for it. Before now He 
has overturned His own altars, and spurned the worship offered 
on them, for this one reason, that the hands that ministered there 
were polluted with iniquity. 

What is the secret of this Rule of God? 

God’s action is governed by two great aims, (1), to save souls; 
(2), to combat the ruinous effect of ungoverned passion, their 
only enemy. The danger-point of the situation lies in ourselves, 
our weakness, our follies, our vices. Against these He has set 
up the Cross; but not as an optional safeguard, to be adopted 
or dispensed with at pleasure. He has taken the matter into His 
own hands, and over-riding any possible repugnance on our part, 
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has staked His whole Divine Sovereignty upon the authorization 
of that Rule. He will have it so. This ought to be enough for 
any rational creature; if God is not to prevail, what hope of 
guidance is there? This was what the Prophet relied upon when 
he prayed, “Appoint a law-giver over them, that the nations may 
know that they are men.” To be a full and proper man, to feel 
as a man should feel, it is required that we should suffer, and 
yield to, the touch and pressure of God’s guiding and moulding 
hand: then it is that all that is best in us comes out, and all that 
is worst in us loses its power for mischief. _ 

From the Cross, therefore, to God is no distance at all. They 
are inseparably linked together in one and the same fortune, 
whether it be of love or of hatred. Deny to the Cross an entrance 
into the heart, and God must ever remain outside : open the heart 
to the Cross, and God comes in to abide there. Outrage the 
Cross by impenitent courses, that sterilize the Blood of Christ, 
and then a new danger looms in sight, that was not dreamt of 
before—the dark dispairing suggestion to break altogether with 
God, as being a troublesome and disturbing presence, and give up 
His faith. That things should come to this pass seems inevitable, 
when the Cross has long been dishonored: but there is this re- 
maining element of hope, that now the truth is fully known; 
there is no alternative, it has to be either the Rule of the Cross, 
or the last consummation of despair. The Cross must be right, 
its counsel must be good, if the only other choice left to us is 
the one nameless and immeasurable wrong, the denial of God and 
His faith, the renunciation of His friendship and face. 

St. Paul shows how revolt against the Rule of the Cross is 
fatal to personal Religion; he takes four classes of people. 

(1) “Whose God is their belly.” 

“Whether you eat or drink, do all for the glory of God”; this 
is how we are to partake of the good things provided by God for 
our bodily needs. Nothing will do our souls harm or withdraw 
us from God, unless we first depart from the Rule of the Cross 
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and give full rein to passion. The mention of God shows what 
it was that St. Paul condemned; not simple excess, merely; 

though this would always be shameful and wrong: these people 
made a perverse religion of their unworthy gratifications; far 
from thanking God, they found the memory of Him irksome 
and disquieting. They were stung at being rebuked in their in- 
temperance; better, they thought, have nothing to do with God, 
He hampers us in our freedom to indulge to the full of our bent. 


This is an old danger to which the heart of man is prone. Job 
feared it for his children. After a day of their feasting he 
offered holocausts for every one of them, “‘lest,” he said, “my 
sons have sinned and blessed (that is, cursed) God in their 
hearts.” 


Victorious passion in its triumphant moods is wholly without 
shame or reverence; it will spurn God and make light of idolatry. 
Under Mount Sinai the people sat down to meat believers and 
rose up idolaters. We reserve this name for a few remote peo- 
ples, but we are fond of cloaking refined vices. The most cul- 
tured, no less than the least, may reserve the just attitude of the 
soul towards its Creator, and offer the last loyalty of its worship 
to some vile substitute for God. The Rule of the Cross is the 
last strong defence of the supreme sovereignty of God, which 
uncontrolled passion is so prone to outrage. 


(2) “Whose glory is in their shame.” 


To his converts who had been Pagans St. Paul put the ques- 
tion, “What fruit had you then in these things of which you are 
now ashamed?” But these were never Pagan, they had had 
Jewish bringing up: yet they gloried, after baptism, in those 
things of which the Pagan converts were then ashamed. They 
had dropped into the spirit of Paganism, a spirit most directly op- 
posed to the Cross. Paganism was barefaced and unblushing in 
its glorification of vice, and set up the statue of the foulest of 
their goddesses on the spot where the Cross had stood. 
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Abbot Rupert finds in their condition the truth of the words 
of the Prophet Amos: “For three crimes of Juda, and for four, 
I will not convert him” : the fourth stage of guilt is the desperate 
one: the offender, deep in sin, looks his fellowmen in the face, 
maintains that there is nothing wrong in what he does, he boasts 
of it. As for fear of any evil effects, he gives the answer re- 
corded in Holy Writ, “Well, we have sinned, done what you call 
sins—and what evil hath befallen us.” Perhaps it is so, as yet; 
but the Cross is a fact: it has come to rule, and its most trivial 
judgment will be vindicated.” 

(3) “Who mind earthly things.” 

St. Paul means, “Mind only earthly things”: they close their 
minds to all thought of God, Religion, and the life to come. It 
is a perfect sketch of the everlasting type of an irreligious mind. 
It is an old type: “Let us abolish all festival days of God: there 
is no Prophet, He will know us no more.”’ It may be a type that 
is cultured, or it may be coarse; but it is always the same: it hates 
God, though it pretends that it does not know Him, blasphemes 
Christ, suppresses all trace of Religion, repudiates conscience, 
makes infidels of the growing generation. 

Undoubtedly these are far apart from God; but which made 
the move? The Cross has the whole story to tell. God is with 
the Cross, they would not have the Cross, so they went away 
from God. 

(4) Enemies of the Cross of Christ. 

What does it mean, to be an enemy? Not every unfriendly 
meeting means that. A strong man bullies a child, a falcon 
flutters a dove-cot, we do not call the sufferers in either case ene- 
mies. But if two strong men stand out to contend, or two falcons 
meet in mid-sky to dispute the mastery of the air, then we see 
what enmity means. It means deadly earnest to oppose, purpose 
never to give in, endurance matched against endurance and nerved 
to stand the worst. 

Can these people have so stood out against the Cross as to be- 
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come enemies? No doubt they would prefer to be let alone, to 
not break peace with the Cross; but it may not be. The Cross 
will not allow its battle to be declined. The Rule of God cannot 
be thwarted, and the Cross is that Rule. No creature can avoid 
the meeting, the hazard must be faced. It is mercifully intended 
to lead to all good, it may be perversely turned to all evil. In 
the case named by St. Paul it turned to their destruction. 

There is no rule, no jurisdiction, so widespread, so far- 
reaching, as the Rule of the Cross. It has taken over, as its 
special province, the whole sum total of the free activities of 
men, thoughts, words, deeds. It decides the value, the short- 
coming, or the positive guilt, of everything. Nothing may be 
kept secret from it; every tax that it imposes must be paid to the 
least farthing, all that it condemns as dross must be purged out, 
“so as by fire.” 

Yet it has only one sentence that pronounces the last penalty 
of its law: upon such sinful excesses as kill the soul. This sen- 
tence does not, itself, inflict death; it notes and registers the fact 
of death, when the soul is already dead by its own hand: no 
power can save it now, short of its own retraction of the evil con- 
sent which killed it. 

But it has, besides, an immense wealth of legislation which 
deals, not with the death of souls, but with their more abundant 
growth in it. The spirit of this legislation is, in short, the 
preaching of Christ crucified. It stands for the whole Christian 
practice of self-denial, for unworldliness, for the poverty and 
humility of Christ, for abstemiousness in the use of all plea- 
sureable things that undermine the robustness of virtue. Our 
merciful Lord has been at pains to commend this salutary disci- 
pline to us by first bearing it Himself. 


The world is proved to be very dull and callous, in that it takes 
80 little heed of Calvary and the Cross. The Sacred Passion 
dominates, almost monopolizes, the memory of the Church. She 
haunts the place, and stands rapt in contemplation there; as, 
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often, in the fire-swept zones of France, a wanderer is brought 
to a stand before the suffering face of the Crucified, looking 
down, in wood or stone, upon the ruin at His feet. The brightest 
pages of Church history are those which record the imperious 
attraction which that vision of torn and bleeding sweetness has 
ever had for noble soul, to draw them into that same way of the 
Cross, simply for joy of His Company. Centuries of heresy 
have not succeeded in quenching, in an English county, the mem- 
ory of St. Edith, Abbess of Wilton; of whose saintly life the 
sum is this: that, sheltered in a convent from her earliest years, 
she did not so much leave the world, as, simply, know nothing 
about it. 





SHORT SERMONS FOR THE SUNDAYS OF THE 
YEAR 


BY THE VERY REV. J. R. NEWELL, 0.P., LECT. S. TH. AND PREACHER- 
GENERAL 


TWENTIETH SUNDAY AFTER PENTECOST 
FAITH IN JESUS 


“Unless you see signs and wonders you believe not.”’—John, iv, 48. 


The Ruler in this day’s Gospel knew, at least by report, that 
Jesus possessed miraculous power and that He never refused to 
aid those who appealed to Him; but the sublime truth, of which 
His miracles were a proof, that Jesus was, as He declared Him- 
self to be, the Eternal Son of God Incarnate, was hidden from 
him by reason of his Judaic prejudice. For he held, with the 


other Rulers and leaders of the people, that the Christ, when He 
appeared, must show great and terrific wonders in the heavens 
and earth ; but Jesus, for all His beneficent healing of the afflicted, 
was too humble for their proud views; and moreover He failed 
to respond to the false Judaic ideal of a merely political Messias 
or National Deliverer. 

True Christian faith acknowledges Jesus as very God Incar- 
nate,—the Second Person of the Eternal Trinity in the flesh. 
While the assertion by Jesus of His Messiahship and Divine Son- 
ship was more appropriately and winningly corroborated by His 
miraculous healing of human infirmities, there were not wanting 
the predicted Messianic signs in the heavens and on the earth in 
conjunction with the appearance of Jesus among the Jews. And 
besides His innumerable and stupendous miracles throughout His 
public life, Jesus, in the hour even of His apparent defeat, gave 
to them and to the world appropriate miraculous signs in the 
heavens and on the earth, when, during His redeeming sufferings 
on the Cross, He put a veil upon the midday sun; threw open 
the tombs of the dead; rent the veil of the Temple, and shook 
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all inanimate nature in a universal throb of sympathy for its 
dying Master. 

The Christian Religion is divine,—being derived from no mere 
man nor body of men, but founded objectively on the divine fact 
of the incarnation of God, and subjectively on our acceptance of 
this truth by the light of the gift of faith—the light of Christ— 
“This is the work of God, pleasing to the Father, that you believe 
in His only begotten Son, whom He hath sent into the world.” 

Without this faith we cannot be religiously enlightened, nor 
morally cleansed, nor spiritually saved. The self-styled Christians 
among the warring sects who refuse to acknowledge Jesus as 
very God stands convicted by His life, words and works either 
of religious ignorance or of hypocrisy. They know that they 
must hold that Jesus was the wisest and the best of men, and so 
they style Him; yet when we take Jesus at His word, as the 
highest intelligence and sincerest virtue of mankind have taken 
Him, we must adore Him as God Incarnate, or else,—if He were 
not God, we must maintain that He has by His very virtues and 
His miracles succeeded, and been allowed by God to succeed, in 
robbing the Eternal of His incommunicable glory; has made 
mankind everlasting and hopeless idolaters, and has branded 
Himself as either the greatest fool or the worst criminal in all 
the ages of time and in all the endless tides of eternity. What 
unspeakable ignorance or dastardly hypocrisy, therefore, it is, 
for men to refuse to Jesus His self-asserted and proven Deity 
and then come simpering and drivelling :—‘‘He was a wise and 
good man!” No mere man, however wise and good, could sat- 
isfy the infinite Justice of God for human sin. No mere man, 
however wise and good, could satisfy and allay, as Jesus did, the 
forty centuries of human longing for the Redeemer. No mere 
man, however wise and good, could so sway the moral world, as 
Jesus did, and transform the human race from universal paganism 
to Christianity. 

The mystery of the God-man, whose coming and whose divine 
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works the prophets foretold, is believed by us not by virtue of 
any signs, or miracles that we may have witnessed, but by virtue 
of the gift of divine faith bestowed in baptism on the children 
of the Church of God. Miracles were necessary at the epoch in 
which Jesus and His Church appeared. For when a primitive 
Revelation is about to be perfected by the divine reality which it 
had long prefigured, and when the religious and moral life of 
the world had reached the lowest depth of error and degeneracy, 
so that, either the restoration or the utter extinction of human 
society was the issue involved; then, if the world was to be 
saved, the religious teacher claiming the world’s hearing and 
allegiance must show forth the divine argument of miracles as 
evidence of the divinity of His mission. 

And such was the condition and such the requirement in the 
Hebrew and Gentile world when Jesus appeared and when He 
commissioned His Church. But since then, while miracles have 
never ceased in the Church, it is not on them that our Christian 
faith depends, for our faith is the gift of God to the members 
of the one, holy, Catholic, Apostolic and Infallible Church of 
Christ; we see that the Church is divine and we recognize the 
voice of the Son of God speaking to us through her. 


Let our love for Jesus correspond with our faith in Him. The 
infinite perfection of His God-head and the transcendent per- 
fections of His humanity, together with His immeasurable love 
for us manifested in the adorable mystery of His very Being 
and proclaimed from His birth in Bethlehem to His death for 
us on the Cross, are His claims to our supreme affection. Let 
us love Him with a tender, personal love established on the cheer- 
ful observance of His law and nurtured by the frequent par- 
taking of His Sacramental Grace. Let us glory and delight in 
Him; and long for the endless ages of life in the embrace of Him 
who is at once our God and our brother,—merciful and mighty 
to save. 
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TWENTY-FIRST SUNDAY AFTER PENTECOST 


THE FORGIVENESS OF INJURIES 


“So also shall my heavenly Father do to you, if you forgive not every on 
his brother from your hearts.”—Matt., xviii, 35. i: 


The virtue of forgiveness consists in rejecting from our hearts 
every sentiment of hatred for our fellowmen and every desire 
of revenge, and in treating an enemy as our brother in Christ, 
as one who, equally with ourselves, is the object of God’s care; 
made to His image and likeness; redeemed by the death of the 
Son of God, and called to eternal beatitude. 


Jesus applies the parable in this day’s Gospel to us sinners who 
are gathered by His mercy into His Kingdom or fellowship on 
earth, and He emphasizes the enormity of our indebtedness to 
God by our sins; the insignificance of our brother’s indebtedness 
to us, and the ingratitude and heartlessness of those who, after 
being pardoned by God the immeasurable guilt of their mortal 
sins, refuse to forgive men their offences. By our mortal sins 
we have offended an Infinite Being and we could never make 
atonement; but, for the sake of the sufferings, the tears and the 
death of His Incarnate Son for us, the Father pardons us when- 
ever we come to Him contritely for forgiveness. Hence our 
plain duty to forgive the offences of our brother towards us, and 
hence the special baseness and malignity manifested by the un- 
forgiving heart. 


In this matter we must ever be on our guard. For by no 
means the least of our temptations arise from the injuries we 
receive from our fellowmen; and if on such trying occasions we 
dare to close our hearts to the teachings of Christ and the inspi- 
rations of His grace, we shall be carried away as the toy of our 
wicked impulses,—as the victims of satan’s worst suggestions, 
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and as the dupes of the lying maxims of the world. It is when 
we are under a sense of the wrong and injury done us that the 
world, voicing our evil inclinations and the suggestions of the 
devil, as also its own moral cowardice, asserts that it is the right 
of every man to avenge his wrongs; that no offence offered to us 
should go unpunished, and that to forgive an injury evinces a 
lack of manly spirit. On the contrary, to avenge our wrongs is 
the right of God alone and this right He exercises either directly 
or through the constituted authorities in society, of which He is 
the Author. But to all men, in every capacity, He has forbidden 
revenge,—‘Vengeance is mine, saith the Lord... There is one 
that humbleth and exalteth—God who seeth all.”” God forbids 
to the private individual every desire of revenge and every act 
of retaliation; and even to the lawful guardians of society He 
forbids every revengeful intent; and hence whoever attempts to 
avenge his wrongs usurps the right of God; attacks the good or- 
der of society, and sins against divine Justice and Christian 
Charity. It is false to assert that no offence should go unpun- 
ished. While public outrages offered to God should be promptly 
corrected by public authority,—which in this respect is toc 
lax in our day,—yet any private individual may, for the 
love of God and his neighbor, condone an injury offered to him- 
self, and thus exert a noble forbearance in imitation of the Al- 
mighty, who tolerates the incorrigibly wicked throughout their 
whole lives. It is false, again, to assert that to forgive an offence 
evinces a lack of manly spirit. To forgive a brother and forget 
his offence is the fruit of the highest moral courage and self- 
conquest, and evinces a greatness of soul which even the world 
secretly admires, though it is too cowardly to imitate it. 

When, therefore, we are made to endure insult and injury 
from men we should remember that they are but secondary 
agents of God, who permits them; and we should direct our at- 
tention; not to them, but to the Almighty, by whose providential 
disposition we are thus afflicted, and for the most beneficent pur- 
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poses. We should imitate the piety of Job and the generosity of 
Joseph. When Job’s enemies despoiled him of his possessions 
he acknowledged God as the principal cause of his losses and in- 
juries, and he said: “The Lord gave and the Lord hath taken 
away ; blessed be the name of the Lord.” And Joseph of Egypt 
acknowledged and blessed the kindly providential hand of God in 
all that he suffered from his brethren, and he pardoned and en: 
riched them in Egypt. 

In the long run, or in the final sum of our lives, no man is 
really injured but by himself. For though we may experience 
here some external and transient injury from men, we are, our- 
selves, our worst interior and permanent enemies when we 
wickedly contaminate our souls by our malevolence and our 
desire of revenge, and consequently incur the guilt of mortal 
sin and the penalty of eternal damnation. 

We should be able promptly and cheerfully to forgive and 
forget all injuries, were we duly impressed with the boundless 
charity of Jesus, our Merciful Redeemer, who, amid the tor- 
ments of His crucifixion, prayed for us all, and in His dying 
cry invoked the Father’s pardon upon His enemies: “Father 
forgive them, for they know not what they do.” 





TWENTY-SECOND SUNDAY AFTER PENTECOST 


RELIGIOUS AND CIVIL ALLEGIANCE 


“Render therefore to Caesar the things that are Caesar's, and to God the 
things that are God’s.”—Matt., xxii, 21. 


The Pharisees and the Herodians, the strictest and the loosest 
of the Hebrew Sects, and implacable enemies of Jesus, combined 
to compass His ruin by betraying Him into giving a decision 
on the dangerous question of the tribute. . 

The payment of the tribute to Rome had long been a settled 
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custom, and the fact that the later Jewish zealots secretly op- 
posed it did not alter nor reopen the case; but the enemies of 
Jesus laid their snare so that whatever answer He might give 


to their question they could lay hold of it to His undoing. If He 
answered in favor of paying the tribute, the Pharisees would 
urge His words with the people as an attack on their rights; 
if He answered against the tribute, the Herodians, joined even 
by the Pharisees, would accuse Him of fomenting rebellion 
against the Roman State. 

Jesus, knowing their thoughts and seeing the snare, ignored 
the dead issue of Hebrew politics and gave the luminous answer 
which was thenceforth to guide the conscience of Christians and 
determine the conduct of His Church in all ages amid the civil 
governments of the world. And first, to convict His enemies 
out of their own mouth of hypocrisy and iniquity, He required 
them to show Him the coin of the tribute; and they showed 
Him, not the Hebrew drachma sacred to the Temple, but the 
Roman denarius, or penny. Then He made them openly avow 
whose were the image and inscription on the pagan coin; and 
they said: “Czsar’s.” Then He said: “Render therefore to 
Cesar the things that are Czsar’s, and to God the things that 
are God’s.” 

By this answer Christ declared the spiritual and the civil au- 
thorities to be henceforth and forever distinct and separate; and 
‘He enjoined obedience to both when their authority is exercised 
within their proper sphere. The lawful civil authority justly 
requires our allegiance and obedience only in things temporal 
and when its laws are not contrary to the truth and law of God. 
The spiritual authority, invested by Christ in His Church, re- 
quires of her children obedience only in things spiritual—in 
matters of Christian faith, morals and discipline. And this 
distinction of the two authorities is conformed to the twofold 
condition of man,—to his temporal interests here and his eternal 
destinies hereafter. For, man is at once a member of organized 
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society,—a citizen under the civil government and a subject of 
Heaven; and wherever this distinction is acknowledged civil and 
religious freedom are guaranteed. 

Pagan Rome had confounded the two authorities and, in the 
name of an idolatrous state, trampled on the rights of human 
conscience; but the Christians of every condition throughout the 
Empire, while dying for their religious allegiance to the truth 
and law of God, .asserted their civil allegiance to the just laws 
of the state. ‘We render to Cesar the things that are Cesar’s, 
but to God the things that are God’s,” that is, in all temporal 
matters of civil right we obey and honor you, but to your im- 
pious demand on us of idolatry we answer that “‘we must obey 
God rather than man.” 

The Jewish Sects pursued the early Christians by the same 
methods by which they attacked the Saviour. They alarmed the 
Roman Emperors with the suspicion of Christian disloyalty and 
instigated the most bloody of the persecutions. And at the same 
time, while the Christian martyrs, true to God and to civil duty, 
were dying by thousands, the Jews plotted the overthrow of the 
Roman power and brought upon themselves the destruction of 
Jerusalem and the extinction of the Hebrew nation. 

Modern Protestant Sects, waiving for the occasion their 
mutual conflicts, periodically resort to the same mode of attack 
on the Catholic Church. Jealous of her progress in this country, 
they seek to arouse the suspicion of the government or of the 
populace against Catholics as incapable of being at the same time 
loyal to this country and to the Pope, whom they, with sinister 
intention, style a “Foreign Potentate”; an appellation meant to 
mislead, as the Pope is not a civil potentate for us, but the 
spiritual father of Christians. But the two authorities must be 
confounded by our maligners before they can attack us with any 
show of success; and this in spite of the well-known fact of 
Catholic loyalty everywhere. It is worthy of note that our 


hypocritical slanderers are, themselves, mostly to be found in the 
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ranks of the secret and turbulent societies which are plotting 
the overthrow of the civil order and authority in this country; 
and in this very respect they regard the Catholic Church as 
their most formidable opponent. 


The Catholic Church teaches that God is the Author of human 
society; that the first necessity of society is the choice and ap- 
pointment by the community of some men to be a center of civil 
rule, no matter what form of government the community may 
adopt; that the chief exercise and scope of the civil power are 
in legislating for the common good, and ruling in purely temporal 
matters ; that the civil legislative power is founded on the natural 
and eternal law as it is in the mind of the Divine Author of 
human society ; that it is therefore a participation of the authority 
of God, and must be obeyed in all temporal matters not contrary 
to the truth and laws of God, and therefore “he who revolts or 
plots against the lawful civil power resists the ordinance of God 
and purchases to himself eternal damnation” (Rom. xiii, 2). 

















A COURSE OF SKETCHES FOR SERMONS 








THE CHRISTIAN VIRTUES 


BY THE REV. NEWTON THOMPSON, D.D. 









XCI. ImITATION OF CHRIST 












1.—A mosaic copy of a great painting. How it is made. 
A.—Careful study of the original. 


B.—Exact reproduction: the lines, colors, shades, dimen- 






sions. 
C.—Patient labor. The mosaic of Rafael’s Transfigura- 
tion required ten years’ work on the part of the 







experts. 






2.—Our imitation of Christ requires 
A.—A careful study of His life and character. 
B.—A reproduction as exact as possible: his prayerful- 
ness, conformity with God’s will, suffering, kind- 













ness, unworldliness, etc. 
C.—Patient labor. It will be the progressive effort of a 
lifetime. 







3.—The advantages of this undertaking. 
A.—It is the safest imitation, because the model is perfect. 
B.—It is continuous, because Christ’s perfection will al- 
ways be beyond our attainment. 
C.—It is meritorious, because it gives supernatural motive 
to our life. 
D.—It is capable of leading us to sublimest holiness. 












4.—Practical recommendations. 
A.—Begin by imitating the virtue that you most lack. 
B.—Apply the exercise to small details, v. g. daily duties, 
the casual word, punctuality. 
C.—Expect your progress to be gradual. 
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XCII.—DEvoTION TO THE SAINTS 


1.—Its reasonableness. 
A.—We ask friends on earth to pray for us. 
B.—With all the more confidence should we ask the in- 
tercession of the saints. 
1.—Their motives are purified. 
2.—Their interest in us is deeply spiritual. 
3.—They are powerful friends of God. 
2.—The history of devotion to the saints. 
A.—Masses on martyrs’ tombs in the catacombs on the 
anniversary of their death. 
B.—Special feasts in honor of great saints. The feast of 
All Saints. 
C.—Their place in the mass and the breviary. 
D.—Other devotions to them: litanies, statues, relics, 
novenas. 
3.—Its practice should be according to the mind of the Church. 
A.—The Church does not adore the saints, but asks their 
intercession. 
B.—The Church does not practice superstition. 
C.—The Church wishes our devotion to the saints to 
facilitate our union with God. 
4—Its advantages. 
A.—It makes us feel our union with the Church in heaven. 
B.—It provides us with worthy models. : 
C.—It encourages us in weakness and temptation. 


XCIIT.—PREVENTION 


1—Prevention has become a modern watchword, v. g. 
A.—In the industrial world: prevention of accidents, 
strikes, panics, etc., by such means as safety de- 
vices, arbitration boards, national reserve banks. 
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B.—In the social world: prevention of crimes, poverty, 


etc., by such means as reformatories, probation, 
employment bureaus. 

C.—In medicine: studying and eradicating causes of dis- 
ease, by vaccination, fumigation, isolation, des- 
truction of flies, etc. 

2.—The possibility of prevention in the case of spiritual diseases, 

i. e., habits of sin. 

A.—Since sin proceeds from abuse of free will, external 
measures of prevention will never completely re- 
move sin. 

B.—But there are external elements that contribute to the 
formation of sinful habits, v. g. 
1.—Evil companionship. 
2.—Bad reading. 
3.—Bad example. 

C.—There are influences that help prevent the formation 
of evil habits. 
1.—Christian education. 
2.—Good companionship. 
3.—Vigilance, to detect the first symptoms. 

3.—Preventive measures are better than remedial, for 

A.—The soul is thereby kept free from sin. 

B.—It is easier to prevent sin than to rid ourselves of a 
deeply-rooted habit. 


XCIV.—Sr. JoserH 


1.—His greatness, shown by 


A.—The dignity conferred on him by God, making him 
the foster-father of our Saviour. 

B.—The esteem of the Church, making him patron of the 
universal Church; litany in his honor, etc. 
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C.—The brief but glorious tribute of Scripture: he was 
a just man. 
2.—The hiddenness of his life. 
A.—Nothing is known of his early life. When he ap- 
pears, he is already espoused to the Blessed Virgin. 
B.—Holy Writ affords some rare but precious glimpses 
of his life a few occasions during our Lord’s early 
infancy and again 12 years later. 
C.—Of the circumstances of his death, the sacred narra- 
tive is silent. 
3.—His poverty. 
A.—He was not a pauper, dependent on alms. 
B.—But he possessed only what could be earned by his 
trade of carpenter in a small village. 
4—His eminent holiness—union with God’s will. This was 
manifested by 
A.—His acceptance of the angelic explanation of our 
Lord’s conception. 
B.—The prompt obedience of his flight into Egypt. 
C.—His return to Judea, then to Nazareth, when so in- 
structed from on high. 
5.—In imitation of St. Joseph, let us 
A.—Be pleased to spend our life in obscurity. 
B.—Ennoble and sanctify our humblest duties. 
C.—Strive for a perfect union with God’s will. 


XCV.—APOSTLESHIP 


1—The Church has a duty of expansion until it embraces the 
whole world. 


A.—In pagan lands this is being accomplished by the labor 
and preaching of missioners. 
B.—But at home we all can and should be apostles. 
2.—Those who remain out of the Church, do so 
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A.—Because they are quite ignorant of her teaching and 
practice; v. g., heathen nations. 

B.—Because they suppose she teaches some things which 
she does not; v. g., that indulgences are a permis- 
sion to sin. 

C.—Because they do not feel an attraction to her life and 
teaching. | 

D.—Because they are indifferent to all religious questions. 


3.—How we all can exercise an apostolate. 

A.—By understanding the doctrines and practices of the 
Church 
1.—So as to instruct those who are ignorant of 

them. 

2.—So as to correct false impressions. 

B.—By making our faith attractive to them, exemplify- 
ing the teaching of the Church in our lives. 

C.—By showing that we regard religious doctrines and 
precepts as of supreme importance. 


XCVI.—WarR 


1.—Its high purpose: to protect our liberties against an invader 
or a distant foe. 
A.—Spiritual warfare aims at defending our soul against 
the power of evil, 
1. That may already have invaded it, viz., if we 
are in the state of sin; or 
2. That are now attacking it, viz., if we are liv- 
ing in some occasion of sin, or 
3. That threaten it, though now from afar. 


2.—Warfare is a science. Military training imparts 


A.—A knowledge of enemy tactics and methods: artil- 
lery, infantry, air attacks, etc. 
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B—A knowledge of defensive measures, v. g., anti- 
aircraft guns, dugouts, gas masks. 

C.—A knowledge of offensive measures, v. g., the opera- 
tion of cannons, rifles, airships, etc. 

3,—Spiritual warfare is also a science. It implies 

A.—A knowledge of the methods employed by the enemy 
of our souls. 

B.—A_ knowledge of defensive measures, v. g., good 
companionship, avoidance of sinful occasions, the 
practice of penance, etc. 

4—Warfare is an art learned by training and practice. 

A.—This art is acquired by drilling, rifle practice, etc. 

5,—Spiritual warfare is an art. 

A.—Onur training consists of practice in the use of spiri- 
tual weapons: prayer, sacraments, examination of 
conscience, etc. 

6.—Let us, therefore, apply ourselves to this science and art of 
spiritual warfare. 


XCVII—On HEARING THE WorpD oF Gop 


1—What is the word of God? 
A.—God’s teaching contained in the Scripture. 
B.—Its exposition in the doctrines of the Church. 
C.—Its explanation in the pulpit by the priests of the 
Church. 
2.—Its importance. 
A.—Because it is God’s word. 
B.—Because it treats of the weightiest matters, v. g., 
our soul, the future life, our moral duties. 


C.—Because it comes to us with a voice of authority. 
3.—How we should hear the word of God. 

A.—Not as a literary production. 

B.—Not for the sake of entertainment or mere instruction. 
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C.—Not as dependent on the character of the preacher, 

D.—But with a desire to learn, for we are, at best, very 
ignorant of divine things. 

E.—With docility, for it is mere human wisdom subject 
to our criticism. 

F.—With an application to our needs, for it should make 
us better. 

4.—Hence we should 
A.—Welcome every opportunity to hear the word of God. 
B.—Dispose ourselves to make it nourish our souls. 


XCVIII.—Tue Hoty Name or Gop 


1.—How one cultivates the habit of profaning the holy Name 
of God. 
A.—Boys, in imitation of their elders, falsely consider it 
a trait of manliness. 
B.—Familiarity with profanity dulls the sense of its dis- 
respect. 
C.—The practice becomes an unreflecting habit of speech. 
2.—The evil of the habit. 
A.—Not in malicious intent, for the habit is indeliberate. 
B.—But in se it is disrespect for the majesty of God. 
C.—Its effects. 
1.—It develops a growing disrespect for God. 
2.—It is easily contagious and so leads others to 
cultivate the habit. 
3.—The cure. 
A.—A deepened reverence for God’s majesty. 
B.—A self-imposed penance for each act of profanity. 
C.—A habit of vigilance over one’s speech. 











DEVOTION OF THE FIRST FRIDAY 


THE CHARITY OF THE SACRED HEART 


We have seen that the Heart of Jesus is full of unspeakable 
love of God, His heavenly Father, and therefore It must be full 
also of love for men. He who loves God must needs love also 
man, who is God’s creature. Hence in Holy Scripture the com- 
mandment requiring us to love our neighbor is closely connected 
with that requiring us to love God, and St. Gregory the Great 
says: “The commandment of love is twofold: love of God and 
love of our neighbor. Love of God begets love of our neighbor, 
and love of our neighbor maintains our love of God” (Moral. 7). 

The Sacred Heart, therefore, is filled with charity, with love 
for men, not only for its friends, who love It in return, but also 
for the enemies, who hate and persecute It. Jesus loved men, 
not merely to the point of giving up earthly possessions, but to 
that of sacrificing Himself and shedding His lifeblood for them. 
Jesus, the Incarnate Son of God, loves us, although we do not 
deserve it and requite His love with base ingratitude. How great 
must this love be, that resembles the love of God for men, and, 
as far as it is possible in a creature, reproduces it most perfectly. 
The Heart of Jesus is created, human heart, but nevertheless it 
is the Heart of the Son of God. His incarnation was the greatest 
proof of God’s love, for, as St. John says: “God so loved the 
world as to give His only begotten Son, that whosoever believeth 
in Him may not perish, but may have life everlasting” (John 
iil, 16), and Jesus called forth the love of men for God, since, 
as Son of God, He entered into the closest possible union with 
men and always manifested the love of His Heart in the most 
touching way. He assumed our nature, and became our Brother 
and Mediator with His heavenly Father. When the inspired 
prophet exclaimed: “A child is born to us, and a Son is given to 
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us” (Is. ix, 6), he was announcing the intimate relation in which 
the promised Son of Man should stand to all the other descend- 
ants of Adam. 


In order to continue to show His love after death, He insti- 
tuted the most holy Sacrament of the Altar, His most precious 
legacy, as St. John, the beloved disciple, indicates with the words: 
“Having loved His own who were in the world, He loved them 
unto the end” (John xii, 1). 


How many proofs did our Lord give of His love for us! His 
Passion and death, the long road from the Mount of Olives to 
Calvary, the betrayal by Judas and His arrest, His trial before 
Annas and Caiphas, St. Peter’s denial, His scourging and Pilate’s 
unjust sentence, His painful bearing of the Cross along the blood- 
stained path leading to Calvary. His death on the Cross after 
three hours of agony, and the piercing of His Heart after His 
death, both bear witness to His love. The wound inflicted by the 
lance represents the wounds that we inflict upon His loving Heart. 
He spoke of His love, comparing it with His heavenly Father's 
love for Himself, saying: “As the Father hath loved me, I also 
have loved you.” . . . “Greater love than this no man hath, that 
a man lay down his life for his friends” (John xv, 9, 13). This 
great love is the love of our Lord’s most generous Heart, that 
gave up everything for the sake of His friends. 


This love of the Sacred Heart for us should teach us how we 
ought to love our neighbors. How can we consider it without 
being spurred on to copy His love in our words and works, our 
thoughts and actions? To do this was His chief object, second 


only to His desire to promote His Father’s honor. “I am come,” 
He said, “‘to cast fire on the earth, and what will I but that it be 
kindled?” (Luke xii, 49). In His farewell address to His dis- 
ciples He spoke of loving our neighbor: “A new commandment 


I give unto you, that you love one another; as I have loved you, 
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that you also love one another” (John xiii, 34). It was a new 
commandment in the sense that it was peculiar to His disciples, 
and that they must observe it, if they wished to prove themselves 
such. “By this shall all men know that you are my disciples, if 
you have love one for another” (v. 35). Our Lord calls the com- 
mandment of true Christian charity His own commandment, 
because it is an evidence of His spirit, which should inspire every 
Christian. “This is My commandment, that you love one another, 
as I have loved you” (John xv, 12), and He adds: “You are My 
friends if you do things that I command you” (v. 14). 


The Acts of the Apostles contain an account of the Christian 
community at Jerusalem, and we can see how well they practised 
charity : “Neither was there any one needy among them. For as 
many as were owners of lands or houses sold them, and brought 
the price of the things they sold, and laid it down before the feet 
of the Apostles. And distribution was made to every one accord- 
ing as he had need” (Acts iv, 34, 35). When the number of 
Christians increased so much that the Apostles were unable to de- 
vote time enough to looking after the poor, they appointed seven 
men of good reputation, full of the Holy Ghost and wisdom, to 
attend to these works of charity. 


If we Christians of the present day were really penetrated with 
the knowledge of the love of the Sacred Heart, and assisted our 
fellow-creatures in their bodily and spiritual necessities with 
works of charity, men would exclaim even to-day: “See, how 
they love one another!” It is true that true charity has always 
been practised in the Catholic Church, which has always possessed 
saints, men and women, who were heroes of charity. Wherever 
there are Catholics we find guilds and confraternities designed 


to promote good works. You should do your best to practice 
this virtue that characterizes Christianity, primarily in your own 
families, but also, if you are in a position to do so, amongst 


others. Need I remind you that Christ, when He comes to judge 
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the world, will sentence each of us according to the degree of 
charity to which we have attained? (Matt. xxv, 31-46). If we 
fall short in that love which fills the Sacred Heart, let the thought 
of our Judge’s justice spur us on to seek more graces from His 
Divine Heart, the abode of justice and love. May we each of us 


strive to fulfill our Lord’s desire that we should be all one (John 
xvii, 11), one with each other and one with His most Sacred 
Heart, blessed forever more. Amen. 





CONFERENCES FOR YOUNG MEN 


THE SOLDIER OF JESUS CHRIST 
BY THE REV. H. C. HENGELL 


XII.—Earzty Morninc Dri 


In the preceding conference the Christian soldier meditated 
upon the great salute to be offered to the Commander in Chief 
exclusively on many occasions but especially upon first awaken- 
ing to consciousness each and every day. Having thus solemnly 
saluted, the soldier heartily greets Him with some such sentiment 
as, “My Jesus, all for thee, all for thee!” 

Thereupon, as the Catechism suggests, our soldier rises 
diligently, washes and dresses himself modestly, and then kneels 
down, for a few minutes at least, to offer his morning prayer. 


To rise diligently does not mean always to rise early. The 
hour of rising may quite properly vary considerably in different 
individuals according as they are young or old, sickly or well, 
obliged to be at their work early or late. Generally speaking, 
however, the habit of rising early is one worthy of cultivation. 
Assuming that one retires at a proper hour, so as to obtain 
approximately eight hours sleep, early rising contributes much 
more than might be expected to moral and physical well being. 
The organs of the body are stirred to function more vigorously, 
and the will is trained against slothful indulgence at the very 
beginning of the day. 

Whether the hour for rising be early or late, however, it is 
quite important to rise promptly at the hour appointed for rising. 
The hour appointed should allow sufficient time for dressing, 
toilet, and prayers. It is not a sin to neglect fixed morning 
prayers any more than it is to neglect to wash and shave one- 
self, but the Christian soldier will neglect the shave rather than 
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the morning prayers, which means in practice, that, being a 
gentleman, he will neglect neither. 


To have a fixed hour for rising and to observe it exactly is a 
fine natural discipline against the luxury deplored in earlier con- 
ferences. Sloth, the undue love of ease and comfort, often, 
especially in winter and on Sunday mornings, tempts one to 
delay the time of rising. Hearing the alarm clock, one feels 
inclined to follow the devil’s suggestion that “one good turn (in 
bed) deserves another,” but, yielding to the inclination, the day 
is begun in favor of the devil rather than in favor of God, and 
duties are late and hurried and perhaps neglected. Disorder 
ensues. Worst of all the will is weakened. Its power of re- 
sistance against pampered sloth and passion is lowered. St. 
Francis of Assisi loved to exclaim, “The birds bid us rise early 
and give praise to God!’ Worldly wisdom has long repeated 


the proverb, “Early to bed, early to rise, makes a man healthy, 
4 


wealthy and wise.” 


To sponge throat and chest in cold water every morning not 
only raises one’s power of resistance against colds but also 
against sin if it is practised as a matter of spiritual self discipline. 
To shave and wash and dress while, at the same time, thinking 
of the goodness of God in giving us another day, perhaps our 
last, in which to honor Him by doing good, thinking of the 
account we will have to give of it, renewing our resolution to 
avoid certain mistakes and sins of the day before, is to ennoble 
these simple actions into a beautiful prayer. It is a form of 
meditation or mental prayer which any one can easily learn how 
to practise if he will only persist in the effort for several morn- 
ings. Thus even the laymen can have some semblance of a daily 
morning meditation. 


The practice of morning meditation is strongly urged by the 
Church. All religious Orders of men and of women and all 
Catholic colleges and seminaries devote from fifteen minutes to 
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an hour to meditation every morning before Mass. A good 
meditation is better than formal and vocal prayers. To meditate 
means to direct one’s thoughts and affections towards God. To 
meditate is to preach to oneself. Of course that is more difficult 
than to preach to others, but it is also more effective. 

Meditation is not a matter of mere feeling or sentiment. It 
may leave one cold and dry and yet be very meritorious because, 
before God, the effort to do a thing counts, and not the success 
in doing it. Meditation may be made in any posture, as suggested 
before, even while making one’s toilet. It requires no book or 
special method. It is a practice as necessary for spiritual per- 
severance to laymen as to priests and religious. Without it lay- 
men, as well as clergymen, become ultra worldly and spiritually 
desolate. An Old Testament prophet, Jeremias, exclaims: 
“With desolation is the land made desolate, because: there is none 
that considereth in the heart.’’ No soldier of Jesus Christ will 
fail to meditate, even if it be done only while he is making his 
morning toilet. He will continue it until he is ready to offer 
his more formal morning prayers. 

Morning prayers are a morning meal to the soul. They re- 
fresh it and provide it with new sources of grace and power 
against the evils of the day. Many sins are committed every 
day because morning prayers were neglected. Conversely 
many temptations are conquered because morning prayers added 
weight to the power of resistance. In good Catholic families 
morning prayers are often offered in common and the children 
are trained to them as soon as they can lisp a few words. 

If necessary, morning prayers may be short, but they should 
be fervent and intensive and never omitted. To avoid dis- 
traction it may be well to use a book. Monotony may be avoided 
by changing them occasionally, but fixed prayers, devoutly 
offered, never become monotonous. 

Morning prayers should properly be offered in a kneeling 
posture before a crucifix. This posture denotes humility, respect 
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for the Divine Majesty of God, militates against distractions and 
proceeds from and promotes a more lively faith. Nevertheless, 
it is better to offer morning prayers while on the way to break- 
fast or to work than to neglect them altogether because there 
is no time left to kneel before the crucifix. 


Many young men are so situated that they could, with a little 
effort and good will, attend Holy Mass often, if not daily, on 
weekdays. The general atmosphere around a state or secular 
university is very worldly and irreligious, but I am often sur- 
prised and edified at the prevalence of this practice on the part 
of many Catholic students. They must be in their class rooms 
at eight o’clock, but I have often seen over a hundred of them, 
out of a possible four hundred, at the seven o’clock Mass, 
especially in Lent and Advent, on days of devotion, first Fridays 
and so forth. 


Many Catholics, living within a few blocks of a Church, verify 
the saying, “Nearest the Church, farthest from God.” This fact 
is most regrettable, for to attend Mass is by far the best and the 
most profitable of all devotions. To attend Mass on weekdays 
may involve a little inconvenience, but the spiritual recompense 
from it is beyond human calculation. To attend week day Mass 
encourages others to do so. It edifies them and delights the 
clergy. It benefits the Church at large, and it gives relief to the 
souls in purgatory. 

It sometimes seems that people who carelessly neglect Mass 
even on weekdays are slackers. Think of all the soldiers killed 
in the Great War! How many of them may languish in the 
vestibule of Heaven, purgatory. How easy it would be for you 
and me to open the doors of Heaven to many of them every 
morning by devout attendance at Mass and by offering Holy 
Communions for them! 





CONFERENCES FCR THE HCLY NAME SOCIETY 


BY THE REV. THOMAS M. SCHWERTNER, O.P. 


XII. THe SIN oF CursIneG 


Dear Brethren: The Holy Name Society in these days of 
unbelief not only stands forth as an able protagonist for the 
Divinity of Jesus Christ; the Holy Name Society not only insists 
in season and out of season that its members and all under their 
influence hold the adorable Name of Jesus in respect; the Holy 
Name Society not only sets its face boldly against the sin of per- 
jury as being a shocking misuse of the adorable Name, but it 
fights valiantly to the last ditch to eliminate the sin of cursing 
and profanity from the world. A real Holy Name man is one 
who holds in the utmost horror the sin of blasphemy, whether in 
conduct, as when we abjure the faith, or in speech, when we heap 
insults upon the Almighty and His attributes. A genuine au- 
thentic Holy Name man is one who never indulges in filthy talk, 
because this is a sin peculiarly hateful in the eyes of God. He 
never takes the Name of God lightly upon his lips, because he 
knows that at the mention of this Name “all heads should bow.” 


Unfortunately, the custom of cursing is becoming more wide- 
spread in the world. In moments of anger men frequently hurl 
curses at those whom in saner moments they most dearly love and 
prize. Angry parents very often hurl imprecations upon their own 
children which were they to be heard by the Almighty they would 
be the first to repudiate. There are only too many Catholics now- 
a-days who forget the saying of the Apostle St. James—that 
though the tongue “is a small member” of the human body, it can 
nevertheless wreak untold havoc in the ranks of society. And the 
Apostle St. Paul tells us that it is by way of the tongue that 
anger, lust, fornication, rebellion, and practically all the other 
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vices which germinate in the soul are propagated amongst men, 


A heart full of sullenness, anger, impurity, covetousness and envy 
is like a burning furnace which not only makes its warmth felt 
throughout the entire body, but affects those who stand near it. 
It is therefore of prime importance that we keep our hearts 
rightly attuned with the Master Heart—which is the Sacred 
Heart of Jesus, the home, nursery and garden of all that is, pure, 
noble and holy. 

By the sin of cursing we pray God to pour down evil upon our- 
selves or any other of His creatures. Frequently well-intentioned 
persons, carried away by momentary passion—or sometimes 
through sheer forgetfulness—outrage God’s love in this wise. 
Such persons as these, on the slightest provocation, will damn 
themselves or others to the lowest pit of hell. It causes them no 
mental worry that they have called down the wrath of the Al- 
mighty on even unoffending heads. Whilst it is probable that 
these same persons could not be induced to inflict any bodily in- 
jury upon those who fall under their displeasure, they do not 
hesitate to wish that they be visited with the worst kind of spir- 
itual mutilation. 

The heinousness of the sin of cursing lies in this—that it ts a 
direct assault upon the love of God. St. John tells us somewhere 
that God is charity. He is not charitable, just as He is not truth- 
ful or good. Just as God is truth itself, goodness itself, so He 
is love itself. His truth and His goodness and His love are in- 
finite. When, therefore, we curse, we ask Him to go contrary 
to His very nature. We ask Him to do violence to His Sacred 
Heart, which is the seat of love. He Himself tells us that we 
should love one another. The hall-mark of fellowship with Him 
is to be found in this—“that ye love one another.” In order to 
give us an idea of the measure and extent of our love, He bids 
us love our fellowmen even as He has loved us—and we know 
that He loved us “even to the end,” even to the death of the 
Cross. “Greater love no man hath than that he lay down his life 
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for his friend.” He bade the young man to love God with his 
whole heart and soul, with his mind and all his faculties, and sig- 
nificantly added, “love thy neighbor as thyself.” St. John the 
Evangelist, whom the Master loved, remembering these words, 
wrote some years later: “If any man says he love God and hate 
his neighbor, he is a liar.”” Now, the man who curses, at least for 
the moment, hates his neighbor. He would never desire for him 
evil of any kind, much less ask God to send it to him, if his soul 
were not eaten away like an acid with gall. 

In the next place, no devout lover of the adorable Name of 
Jesus can indulge in the sin of cursing without the most violent 
blush of shame coming to his cheeks. For if the Name of Jesus 
stands for the name of the Saviour, then it is plain that the man 
who curses goes directly counter to the very object of the Incar- 
nation, which was the eternal salvation of man. Whenever we 
curse, we try, as far as we can, to defeat the very purpose of the 
Incarnation. Instead of wishing men to save their souls, we try 
to make Almighty God a party in our impious work of damning 
them. For cursing is in its last analysis nothing else than a 
prayer for the damnation of our neighbor. It is the most 
flagrant kind of disloyalty to the Master and to His sacred Name. 
If we are whole-heartedly loyal to Christ our Saviour we will 
try by every means in our power to extend and promote the sal- 
vific purpose of the Incarnation. It will pain us inexpressibly 
to find that those for whom the Precious Blood was poured out 
have not profited thereby. Whilst we regret that there are some 
sheep who do not hear the Master’s voice, we will never by curs- 
ing them drive them farther still from the fold. 


Finally, the sin of cursing is execrable in the sight of God 
because it is the fruitful parent of bad example, as St. Matthew 
(xviii, 6) points out. We can never measure the scandal given 
to innocent souls by the cursing of parents and masters. Noth- 
ing eats so surely into our trust in the merciful goodness of our 
Saviour as the sin of cursing. For like a subtle poison it injects 
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into the minds of the young a distrust of the Master’s love. Just 
as soon as we cause young minds to harbor the thought that Al- 
mighty God could be privy to our malevolent wishes, we are be- 
ginning to dynamite their confidence and trust in Him. Every 
time that a Holy Name man so far forgets himself as to use the 
adorable Name of Jesus to hurl imprecations upon his fellows, 
he is destroying, unconsciously perhaps but none the less effec- 
tively, the trust they should have in Him who wrought their 
salvation. 

On the other hand, instances are not wanting in Holy Scrip- 
ture which prove that God often answers curses. We know, for 
instance, that the curse of the poor fell upon the rich who had 
oppressed them, according to the word “the prayer of him (the 
poor) that curseth thee” (Eccles., iv, 6). Again, we read “the 
widow’s tears the Lord will not be delighted with them” (Eccles., 
xxxv, 19). And just as in our day parents have been known to 
curse their children, so, too, in the time when the Inspired Word 
was written, “The mother’s curse rooted up the foundations” 
(Eccles., iii, 11). We know also from various incidents in Holy 
Scripture that the Almighty has a punishment for the wanton- 
ness of the human tongue, that He has heard the prayer of him 
who cursed. “He loved cursing, and it shall come unto him,” 
we read in the Psalms (cviii, 18). We know, too, that the Jews, 
discontented with their stay in the wilderness, besought the Al- 
mighty to let the vials of His wrath be poured out upon them, 
and because of their stubbornness and hard-heartedness they 
were punished (Numbers, xiv, 3, 29). And if we need an elo- 


quent example of the dangers of cursing, if we wish to havea 
tangible proof that very frequently Almighty God punishes the 
curser by granting his request, we need but look back upon the 
history of the Jewish people. We know that when they sought 
to put the Master to death they shrieked out in their fury and 
frenzy: “His blood be upon us, and upon our children!” We 
know, too, how on Calvary they did not fear to incur the wrath 
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of a God who detests this sin. And to this day, despite all the 
efforts that have been made in the past and all the hopes that are 
being fostered by the Zionists to-day, this people is dispersed 
throughout the world, without a country or a national existence. 
They are paying the penalty of their forwardness towards the 
mercy of Almighty God. And throughout the history of the 
Church we know how, for the instruction of the people, curses 
that have been hurled have come back upon the offenders with 
the fatal certainty of a boomerang. 

Realizing, then, that this sin is one hateful in the sight of God, 
inasmuch as it is opposed to one of His fundamental attributes, 
which is love, realizing that it goes counter to the very object of 
the Incarnation, which is the sa!vation of man, realizing that it 
saps the very foundation of reverence for God by bad example, 
realizing finally, that it is a dangerous weapon to make use of, 
inasmuch as the Almighty sometimes accedes to the curses 
belched forth, Holy Name men will do all in their power, in the 
true spirit of their Society, to eradicate this ever-growing sin 
from the world. There is enough hatred and misery in the 
world, enough distrust of men for their fellows, to keep us from 
wishing to augment the black and yellow menace of hatred and 
jealousy brooding over society. If there is one thing that the 
world needs to-day it is a spirit of Christian solidarity, which is 
possible only through a fellowship with Christ. All the social 
and economic reforms that are being preached as a basis of social 
reconstruction are futile and empty so long as men forget that 
they are all bound together in one large family in God, of which 
Christ is the head. 

If, then, we wish to bring the spirit of peace and concord into 
the world, if we wish to spread sunshine and happiness, if even 
ina temporal way we wish to enjoy the fruits of the Incarnation, 
we cannot in conscience wish evil to our neighbor, much less pray 
God to pour it out upon him. No man is so perfect and incisive 
a psychologist that he can ever hope to get at the true motives of 
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any man’s actions. God alone can do that. Since, then, we do 
not know our fellows as they are in the sight of God, we must 
give them the benefit of the doubt, must wish them well, and as 
Christians must pray that the Kingdom of God may come to _ 
them through the merits of Jesus Christ. He died for all, and 
He has left the sweet aroma of His Name for sinner and saint 
alike, so that, “running in the odor of His ointments,” we may 
follow Him to the sheepfold where there is “but one flock and 
one Shepherd”—one flock united heart and soul for the same 
end, which is none other than the realization of our Blessed 
Saviour’s purpose in becoming man, which is the salvation of 
all men! 





CONFERENCES FOR MARRIED WOMEN 


BY THE REV. REYNOLD KUEHNEL 


XXXVI. St. Monica as a YouNG MaIwEN 


Most people would naturally infer that a young maiden as saintly 
as was St. Monica would find her proper place not in the world but 
behind the walls of a convent. Most saintly souls will seek the 
shelter of the cloister and they fear the storm and stress of the 
world. 

And yet the vocation of St. Monica was not that of the religious 
state. She was to be in the world, and of the world, to show us 
that it is possible to preserve holiness of life even amidst the assaults 
of the world. 

St. Monica submitted herself unreservedly to her parents. Their 
wish was her law. Her obedience is a model for those in the world 
as well as even for those who work out their salvation in monastery 
or convent. No doubt St. Monica would have taken the veil had 
her parents so desired. 

Her parents were well-meaning, of that we can have no doubt. 
They had been well-to-do, but the means over which they had dis- 
posed in the past began to dwindle. Therefore her future worried 
them not a little. Who was to provide for her after their death? 
So they looked about for a suitable husband for their daughter. 
And the outcome was a mixed marriage. 

In this instance, however, we should be slow in condemning the 
parents of St. Monica. We must bear in mind that the religious 
persecutions were just about at an end. Entire Catholic families 
had been wiped out, other families had lost every male child, sent 
into exile as slaves or put to death. Nor must we forget that there 
were those who in these dreadful times thought more of body than 
of soul and fell away from the Faith. Persecutions served to sever 
the dross from the pure gold. Should a time of persecution ever 
arrive for us, God grant that we may not be found wanting. 

At the time of St. Monica, owing to the scarcity of young 
Catholic people, mixed marriages were almost the only choice for 
those who wanted to marry. 

At the age of eighteen years, St. Monica was like a fair flower 
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in the garden of God, pure as an angel, utterly unwise in worldly 
ways, with no love for finery or extravagant display, with the sim. 
plicity, faith, purity and innocence of a child. And for this fair 
flower of God her parents found a husband in Patricius, a pagan, 
more than twice her age. What chiefly recommended Patricius to 
her parents was that he was of good parentage, was an official of 
the Roman Empire, and was able to give to his wife a home and 
name such as many might envy her for. The wife of Patricius would 
want for nothing. So their daughter would be provided for and 
they might die in peace, for their daughter will want for nothing 
as the wife of noble Patricius. True, it was well-known that he 
had moved with a fast set of young men. 

But he promised to reform and at his age, he was then over forty, 
his promise was believed. 


Alas, the promises which a man of vicious character makes in 
order to win a bride are seldom kept. It is the same story, the same 
tune, now as sixteen hundreds years ago. Such a man will promise 
to reform after marriage. He loves his bride—so he says—and 
nothing is too good for her. 

The worst scoundrel, the worst profligate, who may have ruined 
many young girls, and disgraced many families, will some time want 
to marry. But he will not marry his like. The maiden he wants 
to marry must be spotless and pure. He will promise everything 
and anything that is asked of him. He will admit he has not led a 
virtuous life; but then, women ran after him, his own fast set 
spoiled him, and now he sees the error of his ways and will reform. 
In all his wanderings through life he has wanted to meet the woman 
he now sees in this girl. She will be the making of him and will 
perform the miracle of turning this deep-dyed sinner quickly into 
a saint. 

But, alas, this miracle never takes place. But after all, that does 
not matter so much with many parents. The newspapers bring 
glowing reports of the happy wedding, describing the elaborate dress 
the bride wore and how fortunate she was in getting a man of such 
wealth, power, influence, brains and so forth, too good to men- 
tion. And that ought to satisfy the ambitions of all aspiring parents, 
and all fond hopes of unsuspecting maidens. 

In the case of St. Monica God permitted such an unhappy 
marriage. It is not meant by any means as an approval of such 
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marriages, for, while we may have many a Patricius willing to take 
God’s choicest gift, a pure woman, we have but few Monicas who 
with the help of God’s grace are able to turn evil into good. 

In dwelling upon mixed marriages, J do not want to be under- 
stood as hostile to Protestantism or to Protestant young men. Let 
us look at this matter through the eyes of a faithful Protestant to 
understand the true import of it. 

There are Protestants, many of them, who are as firmly convinced 
of the truth of their denomination as we Catholics are convinced 
that our Church is the true Church. These people are, in many. 
cases, in good faith. They firmly believe they are serving God to 
the best of their knowledge and ability in their belief, and they 
consider their method of serving God as the sure means of gaining 
heaven. But mark this well, such a Protestant young man, con- 
vinced of the truth of his position, would not think of marrying a 
Catholic. He understands there can be no true foundation for 
lasting peace or happiness unless there is unity of worship and of 
faith. If another Protestant friend of his marries a Catholic girl, 
and, especially, if this young man should be lost to his denomina- 
tion, he will consider it a real loss and disgrace. He looks down 
upon such unions as a leakage that should be counteracted by all 
means, to avoid further losses. Now this is exactly the position of 
the Catholic Church in her dealings with her members. The Church 
cannot be true to her calling and at the same time look with in- 
difference at the dreadful leakage that comes from marriages where 
the husband goes to one church and the wife to another and where 
in most cases in the course of time both will go to none. 

There are places, here as elsewhere, where Catholic young people 
have a very limited choice of Catholic partners or practically none. 
In such cases we may safely trust to Almighty God that He will 
find a way, and that He will lead the lives of the married in such a 
way that the harm usually resulting from such unions will not 
materialize in their cases. But, apart from this one exception, a 
mixed marriage as a rule proves to be disastrous in more ways 
than one. 

Up to her eighteenth year, St. Monica was ignorant of the mean- 
ing of troubles, suffering or sorrow. She learned the meaning of 
these words after her marriage, and what we shall learn of her 
married life in the following conferences will show forth the glory 
of God and the triumphant suffering of a saint. 
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A COURSE OF INSTRUCTIONS IN CHRISTIAN 
DOCTRINE 


48. Mora INDIFFERENCE 


Those who are indifferent to morality often profess great modesty, 
and take credit to themselves for letting others do as they like, for 
not meddling with what does not concern them, and for wishing to 
live peaceably with their neighbors. Their indifference assumes the 
apearance of Christian charity, which endures everything, displays 
no indignation and resents nothing. The fact that it can thus con- 
ceal itself under the cloak of virtue renders indifference peculiarly 
dangerous and disastrous in its results. 

A man is morally indifferent if he does not care to hear the truth, 
and keeps silence when he ought to speak, or raises only a feeble 
and half-hearted protest against evil. It is the duty of every Chris- 
tian to warn his neighbors when he sees them plunging into ruin, 
and not to look on unmoved. Still more does it behoove rulers and 
superiors, who have authority over others, to deter them from 
wrongdoing. Moral indifference is a base and shameful thing, and 
causes indescribable mischief. It inspires those who are not actually 
vicious to continue with courage and audacity in their sins. Ifa 
sinner, not yet hardened, remains without rebuke or punishment, he 
says to himself: “I have done wrong, but nothing happened,” and 
so he continues in his evil ways, and vice, being like a fire, it spreads 
far and wide unless it is speedily checked. Thus moral indifference 
not only encourages wickedness, but it is a terrible scourge, bringing 
shameful disorders on individuals and communities. What guar- 
antee is there for the maintenance of order and discipline, when the 
spirit of insubordination knows that it will encounter no rebuke? 
Indifference actually promotes injustice, oppression of the weak, 
and persecution of the honest; for it permits an unjust man to act 
as he pleases, turns a deaf ear to the cries of his victims, and raises 
no protest against his iniquity. A man who is morally indolent in- 
curs the guilt of sins, that he has not himself committed, but that 
are due to his indifference, and so he is the cause of misery to him- 


self and others. 
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Have we no reason to reproach ourselves for our indifference? 
How can it be right for Christians to listen quietly to blasphemous 
conversations, ridicule of our holy religion, abuse of priests, un- 
charitable -slanders against innocent people and remarks sayoring 
of impurity Ought they not to speak boldly in defence of God’s 
honor and of justice? Alas for parents who indulge their children, 
and never correct their unruly passions and inclinations, and. whose 
exaggerated affection forces them to say no word of remonstrance, 
when the children, given them by Almighty God, plunge into shame- 
ful excesses! Are not such parents responsible for all the mischief 
and scandal that results in Church and State? Alas for masters and 
mistresses who tolerate disorderly and scandalous behavior on the 
part of persons in their employ, and pay no attention to their evil 
tendencies! Such employers will have to answer for neglecting their 
responsibilities. Alas for a government that makes no attempt to 
reform abuses and raise the standard of morals, but allows gross 
injustice to prevail among the people, and enforces no respect for 
God and His law! 


Let us see what can be done to remedy this disastrous indifference. 
It would be a serious mistake to suppose that zeal to combat indiffer- 
ence ought to make us extremely anxious to keep watch over our 
neighbors’ words and actions, or to examine minutely, as it were 
with a magnifying glass, everything that they do. Such behavior 
would as a rule do no good at all, and would be destructive of peace 
and good will. Our Lord says that every man is bound to watch 
over his brother, but He did not intend this vigilance to be insulting, 
so as to sever the bond of peace and charity. As a general rule it is 
enough if we do not deliberately close our eyes and ears to the trans- 
gressions of our neighbors, but take notice of them when we may 
hope to effect some amendment. Those whom God has placed in 
positions of responsibility must, however, exercise greater watch- 
fulness and zeal in supervising their subordinates, though even in 
this case all prying and unpleasant inquisitiveness should be avoided. 
The best way to overcome moral indifference is to think often of the 
happiness of heaven, to live in the presence of God, to delight in 
contemplating the holy examples of others, and to resolve frequently 
to do good works to the best of our ability ; then we are not likely to 
fail in the discharge of our duty. Amen. 
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49. Sins AGAINST THE Hoty GHost AND OTHER ParTICULAR Sins 


Sins against the Holy Ghost are so called, because they are com- 
mitted against the better knowledge imparted to us by. the Holy 
Ghost. People guilty of such sins resémble sick persons who not 
only refuse all remedies, but do their utmost to aggravate their mal- 
ady. Hence our Lord says that whosoever speaks against the Holy 
Ghost (1. e., blasphemes or acts in a way contrary to His teaching) 
shall not be forgiven either in this world or the next. It is impos- 
sible to hope for repentance in the case of one whose disposition is 
so perverse. Men sin against the Holy Ghost by (1) presumption, 
(2) despair, (3) resisting the known truth, (4) envy of another’s 
spiritual good, (5) obstinacy in sin, (6) final impenitence. 

(1) It-is a sin against the Holy Ghost to sin whilst presump- 
tuously relying upon God’s mercy. Sinners of this kind always hope 
for forgiveness, although they take no pains to amend, and con- 
tinue in their evil ways; they even fancy themselves secure from 
retribution, because in the past no punishment has been inflicted on 
them. In the Old Testament we read: “Say not: ‘The mercy of the 
Lord is great, He will have mercy on the multitude of my sins.’ 
Say not: ‘I have sinned, and what harm hath befallen me? For 
the most High is a patient rewarder . . . Add not sin upon sin.” 
(Ecclus v, 6, 4, 5.) 

(2) It is a sin against the Holy Ghost to despair of God’s mercy, 
and to regard conversion as impossible, because the sins committed 
appear too numerous and too great to be forgiven. The result of 
brooding in this way over one’s sins is despair, and a man who has 
given way to this sin will not even ask for grace to be converted. 
After Cain through envy had killed his brother Abel, and God called 
upon him to account for what he had done, he did not seek for- 
giveness, but exclaimed in despair: “My iniquity is greater than 
that I may deserve pardon” (Gen., iv, 13). 

(3) It is a sin against the Holy Ghost to resist the known truth. 
Thanks to the Holy Ghost every Catholic is taught his religion and 
receives the Sacrament of Confirmation, and consequently he sins 
against the Holy Ghost if he acts in a manner opposed to his better 
knowledge, and falls away from the faith. These sins generally 
‘ pfoceed from pride, immorality or hatred, and sometimes from a 
desire of worldly advantage. Many sinners know that they have 
done wrong, but refuse to do penance. Many heretics are aware 
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that theirs is not the true religion, but they do not submit to the 
Church, either because they will not acknowledge themselves to 
have been in error, or because they dread some temporal loss. Some 
Catholics cease to practice their religion not because they have lost 
their faith, but because they are proud and self-willed, or wish to 
get on in the world, or cling to their godless way of life. All these 
persons resist what they know to be the truth, and sin against the 
Holy Ghost. 


(4) Another similar sin is committed by those who envy another’s 
spiritual good. If it is wrong to begrudge another his temporal ad- 
vantages, it is obviously still more wrong to envy him the grace 
bestowed on him by the Holy Ghost. 


(5) Obstinacy in sin and refusal to listen to admonition is an- 
other offence against the Holy Ghost, which is committed by all who 
pay no attention to what they hear in sermons and in the confes- 
sional, because they have no desire for amendment. They harden 
their hearts and reject all good influences. 


(6) Consequently the obdurate remain impenitent, and bring de- 
struction upon themselves. All who postpone doing penance risk 
dying in the state of final impenitence, for many are incapable of 
making a good confession on their deathbed. To such may be ap- 
plied our Lord’s words: “You shall seek me, and you shall die in 
your sin.” 


Some sins are known as sins crying to heaven for vengeance be- 
cause their shame and malice are so great that they seem to provoke 
God and force Him to punish them. These are: 


1. Wilful murder. 

2. The sin of Sodom. 

3. Oppression of the poor. 

4. Defrauding laborers of their wages. 


St. Paul warns us further against making ourselves answerable 
for the sins of others either by direct cooperation or by not at- 
tempting to prevent them. We may cause or share the guilt of an- 
other’s sin in nine ways: (1) By counsel, (2) by command, (3) by 
consent, (4) by provocation, (5) by praise or flattery, (6) by con- 
cealment, (7) by being a partner in the sin. 
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My Brethren: we are all liable to sin, but we should be very care- 
ful not to incur the guilt of:the sins of others. Beware of encourag- 
ing or advising any one to do wrong, or of commending and trying 
to justify a sinful action, for thus you will share the guilt of it, 
Never be too indulgent towards evil, but strive with all your might 
to hinder it. Amen. 


50. VirTUE AND CHRISTIAN PERFECTION 


True virtue in a Christian consists in a persevering effort to order 
all his thoughts and actions in accordance with our Lord’s teaching 
and example. Jesus Christ was obedient even unto death to His 
Heavenly Father, and was filled with such charity as to be capable 
of loving His worst enemies, and a Christian, knowing this, will 
likewise strive to obey God in every way, and to love his neighbors, 
and even his enemies, as himself. He will never think that he has 
completely realized his aim, and will consequently spare himself no 
pains in order to attain greater perfection. In the course of this 
endeavor he stoutly resists all temptations to self-indulgence, deny- 
ing himself what is pleasant, if it be contrary to God’s law, and 
enduring all hardships that God’s will imposes upon him. His one 
great desire is to do God’s will and at the same time to work out his 
own salvation. 


A Christian, who acts thus, possesses true virtue, and his virtue 
is enhanced by the purity of his motives, his zeal in good works, his 
energy in overcoming sensual inclinations and his steadfastness in 
the pursuit of justice. 


A good will is therefore the chief thing, and this good will reveals 
itself in a disposition to obey God’s law. Looked at from this point 
of view, all virtue is identical, but it has several aspects or forms 
according to the object with which it is concerned. Thus virtue may 
manifest itself as humility, gentleness, sorrow for sin, desire for 
perfection, mercy, purity, peaceableness or patience. Mere outward 
respectability is not virtue, any more than the setting of a diamond 
is the diamond itself ; nor do isolated good actions constitute virtue. 
Many Jews and pagans performed great and noble acts, which were 
not, however, virtuous, because as a rule the good intention was 
lacking. Virtue is not a transitory emotion, nor is it scrupulosity, 
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it is a permanent effort to do right. Let us beware of self-deception 
and aim at acquiring true virtue, for Christ says: “Unless your 
justice abound more than that of the Scribes and Pharisees, you 
shall not enter into the kingdom of heaven” (Matt., v, 20). Amen. 


51. Tue THREE THEOLOGICAL VIRTUES 


The three theological virtues, faith, hope and charity, are the 
sources whence all interior and exterior acts of virtue proceed, and 
we accomplish more or less good in proportion to the degree in 
which we possess these virtues. They gain strength with practice, 
and therefore it is highly beneficial to bring them frequently before 
our minds. ; 

Are these three virtues called theological because God bestows 
them directly upon us? No; in this respect they have no advantage 
over the moral virtues. We call them theological because they re- 
late immediately to God. He is the object of our faith, hope and 
love, hence all these virtues have a common motive and object, and 
this fact raises them above the other virtues of Christianity. It is 
true that they look at God under different aspects; faith regards 
Him as the eternal truth and wisdom; hope as infinite in His mercy; 
power, and charity as our supreme, incalculable good. But these 
are all aspects of the same God, to whom the soul turns in the prac- 
tice of these virtues. This is the most perfect way in which it can 
turn to Him in this life, whilst it cannot yet enjoy the direct con- 
templation of God, and can see Him only by faith in a dark manner, 
as St. Paul says. By hope it trusts that it will one day be ad- 
mitted to His presence, and by charity it begins here the work that 
it will carry on for ever in heaven. The soul that turns thus to 
God, is never sent empty away. 

Faith is a true offering of the understanding, made to God’s in- 
finite truth and wisdom, without hesitation, argument or doubt. A 
Christian accepts as right whatever God has said. 


Hope is a sacrifice of the will, since a Christian brings his will 
into conformity with God’s promises, and hopes to receive what God 
pledges Himself to give. Charity involves the greatest sacrifice of 
all, since we withdraw our affections from creatures and fix them 
on the Creator, loving nothing apart from God, and clinging to Him 
with our whole heart, soul and strength. 
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These virtues bring us into close connection with God, and charity has 
is the bond that unites our hearts with Him, although faith and hope will 
both play their respective parts, the former by representing God to tict 
us as infinite goodness, and the latter by stimulating our desire to wh 
be united with Him. pra 
: It is indeed most beneficial for us to consider these great virtues, we 
and still better to practice them, both in life and in death. abl 
Constant exercise develops virtue, and every act of virtue serves og 
4 to obtain for us the remission of part of the punishment due to sin, : , 
| and an increase of sanctifying grace. These results are common to ze 
all good works performed in the state of grace, but there are certain " 
times when the exercise of the theological virtues is especially ad- aa 
; vantageous. eitl 
q In times of affliction, no matter of what kind, nothing helps us so ter 
much to preserve our composure and patience as a lively faith in 
i God’s providence, a firm hope that our ardent wishes will be ful- no! 

filled, and charity, that enables us to rejoice even in the midst of fa 

tribulation. fe 


The theological virtues render us strong to resist all kinds of 
temptation, and he who can readily have recourse to them, is pro- 
vided with a powerful weapon against the assaults of the evil one. 
He refuses to enter upon any discussion or argument with the ene- 
mies of his soul, for faith reminds him of God’s presence, hope sug- 
gests to him the desire for the joys of heaven and indifference to- 
wards earthly delights, whilst charity puts to flight the powers of 
darkness. 


At moments of distress of mind, the theological virtues supply a 
Christian with consolation. If he feels fear of secret sins, he knows 
that charity can obliterate all faults, and he is calm. If he doubts 
whether he has resisted some sudden temptation, he may be sure 
that a soul accustomed frequently to make acts of faith, hope and 
charity, will not easily yield to sin. If he dreads God’s judgment 
and is anxious regarding his own salvation, he can cast himself with 
childlike confidence into God’s merciful arms, and leave everything 
to Him. It is far more sensible to act thus, than to torment one’s 
self with incessant doubts and scruples. Whoever frequently calls 
to mind the theological virtues will find them a great safeguard 
against excessive fear of death. A Christian living in the state of 
grace, or at least promptly returning to it after each lapse into sin, 
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has no reason to fear death, which may overtake him suddenly, but 
will never find him unprepared. At his last hour his habit of prac- 
ticing the theological virtues affords him unspeakable consolation, 
when through pain or weakness he is incapable of making long 
prayers, and can do nothing but unite himself with his Maker by 
means of acts of faith, hope and charity. He will not, however, be 
able to accomplish even this unless he has previously been accus- 
tomed to make such acts, for unhappily we cannot, when dying, learn 
to do what we have neglected during the rest of our lives. Pope 
Benedict XIV. granted an indulgence of seven years to all Catholics 
for each repetition of these acts, together with a plenary indulgence 
at the hour of death. It is plainly the wish of the Church that by 
frequently making these acts of faith, hope and charity, we should 
either completely escape the pains of purgatory, or shorten our de- 
tention there as far as possible. Let us therefore accustom ourselves 
to make these acts, not only every day, but every hour, in thought if 
not actually in word, and let us.persevere in this holy practice until 
faith and hope give place to sight, and charity attains her full per- 
fection. Amen. 
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A SERIES OF APOLOGETIC DISCOURSES 


XXI. TRApITION AS A SOURCE OF FAITH 





: We have seen that Holy Scripture is a book of divine origin, 
| written for men through human agency, but God prompted the 
authors to write and inspired them with what they were to say; He 
therefore speaks to us in Holy Scripture-—But does the Bible con- 
! tain the whole of God’s revelation? is it the only source whence we 
: learn His truths? and are we consequently bound to believe nothing 
but what we find in it? These questions are answered in the affirma- 
tive by the followers of those who in the 16th century cut themselves 
off from the Catholic Church. Before the Reformation all Chris- 
tians would have answered them in the negative, as Catholics still 
do. ‘The great Council of Trent and the Vatican Council both 
plainly declared the Bible not to be the sole rule of faith, since 
“supernatural revelation is contained in the written books of Holy 
Scripture, and in traditions that are not written, but were learnt by 
the apostles from the lips of Christ, or were handed down from the 
apostles under the inspiration of the Holy Spirit, and so have come 
down to us.” These traditions may have been recorded in writing, 
but they do not occur in Holy Scripture. We find them in the 
works of the Fathers, on the walls of the catacombs, in the decisions 
of councils, and in the prayers, hymns and customs of the Church, 
and they are divine truths. Therefore Holy Scripture is not the 
only source of our faith, but, in making this admission, we do not 
detract from the reverence due to it. On the contrary, we look upon 
the Bible as a divine book, and we certainly honor it more than do 
those who talk a great deal about it, and believe that it contains the 
whole of God’s revelation. Whilst we revere the Bible, we must 
still cling to the truth, epecially with regard to those fundamental 
matters on which Christianity and our own salvation depend. The 
truth is that the Bible does not contain all that God chose to reveal 
to us; tradition also is a source of revealed truth. 

1. A man who makes an important assertion, must not expect to 
be believed off-hand, especially if what he asserts is something new 
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and previously unknown. It is his business to prove what he de- 
clares to be true. Now, Protestants say that Holy Scripture con- 
tains the whole of God’s revelation, but can they prove it? All 
Christians agree that revealed truths are found in the Bible, but 
that all the truths ever revealed by God to man are to be found in 
it, was a new doctrine, which Protestants have been trying in vain 
to prove for the last three hundred years. Only one kind of proof 
would be satisfactory.—Since it is with them an article of faith that 
the Bible contains all revealed truths, every article of faith must 
necessarily be found in the Bible, and consequently they ought to 
be able to prove from the Bible that it contains the whole of God’s 
revelation. But they cannot do this, and thus they contradict them- 
selves. We are justified in arguing with them in this way: You 
tell us that we ought to believe nothing that is not in Holy Scripture. 
Now it is nowhere stated in Holy Scripture that the Bible is the sole 
source of revealed truth; therefore you ought not to believe it. 
Since you do believe it, you are flatly contradicting yourselves.— 
Again: We know that Holy Scripture contains the Word of God, 
because tradition and the Church tell us that it is so; but how do 
you Protestants know it? How do you prove it? According to 
your own theory you ought to prove it from the Bible; but where, 
for instance, will you find it stated that the Gospel according to St. 
Matthew forms part of Holy Scripture and contains the Word of 
God? It is not stated anywhere in the Bible, therefore you cannot 
prove it; and if you cannot prove it, how can you believe it? Is 
this not another instance of self-contradiction?—A Catholic scholar 
once made a Protestant grasp this fact by using the following device: 
The Protestant was speaking against tradition, so the Catholic asked 
for a copy of the Bible, and turned over the pages, first of the Old, 
and then of the New Testament. Finally he handed the book back, 
saying: “I want a copy of Holy Scripture, and not this fabulous 
book.” —“But that is a copy of Holy Scripture,” replied the Pro- 
testant. “Ts it?” said the Catholic, “how do you know that it is ?”’— 
“How do I know? Why, I have the testimony of our forefathers, 
who from age to age, from generation to generation, have regarded 
and revered this book as Holy Scripture.” “A capital answer,” cried 
the Catholic, “you know it not from the Bible itself, but from oral 
tradition.” Nothing could be said against this argument; Protes- 
tants are quite unable to prove that the Bible contains the whole of 















Bi ss AEN BS eR NR BT hai Urge aya ad 




































THE HOMILETIC MONTHLY 





1092 


God’s Word, or that it contains it at all, and their teaching on the 
subject is most contradictory, whereas our faith is, as St. Paul says, 
reasonable, and we cannot be forced to believe such senseless. and 
contradictory statements. Hence we shall never believe that we are 
bound to accept only what we find in the Bible. 


2. It is difficult to see how any one could have supposed that 
God, in making his revelation, had limited Himself to His written 
word. It seems, humanly speaking, not even probable, when we 
think of Christ and the apostles. Our Lord was of course acquainted 
with the Old Testament; He quoted it frequently, and more than 
once bade His hearers search the scriptures. But He appealed to it 
only in support of His oral teaching, and He never wrote anything. 
He, the God who made the revelation, knew best how to proceed, 
and, realizing the force of the living word, regarded written docu- 
ments as subsidiary to speech. He travelled about with His dis- 
ciples, and, as the evangelists tell us, He opened his mouth and 
taught the multitude. The words of Divine love and wisdom flowed 
from His lips, and were eagerly received by His hearers, enlighten- 
ing their minds and inflaming their hearts. He stood face to face 
with those whom He was addressing, and instructed them by means 
of the spoken, not the written, word. And, what was more, He 
charged the apostles to do likewise; they were to go all over the 
world, teaching all nations, and St. Mark tells us that they “preached 
everywhere.” At first they had no idea of writing, although ere 
long, they were moved by the Holy Ghost to write. Still, even then 
they had no intention of writing down all that Christ had taught and 
the Holy Ghost revealed to them. In compliance with the desire 
and request of the faithful, they recorded the chief of His dis- 
courses and acts, in order that these might not be forgotten, when 
those who had known Him personally passed away. After all, not 
very much was written—only the four Gospels and the Acts of the 
Apostles, and the evangelists were far from intending to give a com- 
plete account of their Master’s life; on the contrary, St. John says 
at the end of his Gospel: “There are also many other things which 
Jesus did, which if they were written every one, the world itself, I 
think, would not be able to contain the books that should be written.” 
—-We have also the epistles, i. ¢., letters written by the apostles as 
occasion offered, often in reply to some definite questions put to 
them, but certainly not with any idea of recording all that Christians 
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were bound to observe and believe. St. Paul, in writing to the 
Thessalonians, says: “Brethren, stand fast, and hold the traditions 
which you have learned, whether by word or by our epistle” 
(2 Thess., ii, 14). The great St. John Chrysostom, whose own love 
and reverence for Holy Scripture knew no bounds, remarks, in com- 
menting on this passage: ‘The words ‘Hold the traditions’ show 
that the Apostles did not transmit everything to us in writing, but 
taught much without writing. This too deserves our belief; it is a 
tradition, and that suffices.” St. John, the beloved disciple, in his 
second epistle, admonishes his followers to “continue in the doc- 
trine of Christ,” and adds: “Having more things to write unto you, 
I would not by paper and ink; for I hope that I shall be with you, 
and speak face to face.” Remember these words: not by paper and 
ink, but face to face. 


This then was Christ’s method, and the apostles adopted it from 
Him. Many thousands were converted to Christianity before a 
word of the New Testament was written, and since then millions, 
most of them unable to read, have received the faith simply through 
the spoken word. We take up our stand with Christ, the Apostles, 
and the millions of Christians who have preceded us, and we, like 
them, proclaim loudly and solemnly, that, though Holy Scripture is 
glorious and Divine, it does not contain all that we are required to 
believe, and is not the sole source of our faith. 


3. Holy Scripture certainly does not contain the whole of God’s 
revelation, and it is a remarkable fact that those who profess to 
regard it as the sole source of their faith, nevertheless accept many 
truths and precepts as emanating from Christ, in spite of their not 
occurring in the Bible. It is impossible to prove from the Bible 
either which books ought to be included in it, or that Holy Scripture 
as a whole is inspired and divine. No wonder the Protestants, who 
reject tradition and yet wish to be logical, have to a great extent 
abandoned the doctrine regarding the divine origin of Holy Scrip- 
ture—Most Protestants agree with us in thinking that infants can 
receive valid baptism, yet there is nothing about it in the Bible, and 
one passage seems opposed to it. Our Lord ordered His disciples to 
teach and baptize, which looks as if those only could be baptized 
who were capable of previous instruction. The Baptists and Men- 
nonites therefore are quite consistent in rejecting infant baptism.— 
Again, where is it stated in Holy Scripture that baptism by sprink- 
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ling is valid? What does it tell us about the administration of the 
Holy Eucharist? Does it not explicitly enjoin the washing of feet? 
Does it not forbid the eating or drinking of blood? Are not oaths 
apparently prohibited? And is not the Sabbath required to be ob- 
served? Only a few Protestants, such as the Mennonites, consider 
themselves bound by all these laws; whence do all the rest learn 
that they have ceased to be binding? We Catholics know well 
enough; as St. John Chrysostom says: “It is a tradition”; and on 
these points we interpret Holy Scripture by the light of tradition; 
but how can those, who reject tradition, believe and act quite other- 
wise than Holy Scripture seems to demand? If they gave an honest 
answer to this question, they would be forced to confess that there 
are doctrines and laws, really taught by Christ, that cannot with 
certainty be shown to exist in the Bible, and that we know only from 
tradition ; and there is also more than one passage in the Bible quite 
inexplicable without the aid of tradition. Thus Protestants really 
agree with us in denying the Bible to be the sole source of faith, 
and in recognizing tradition, i e., the truths which the Apostles learnt 


from our Saviour or through the Holy Ghost, and which have re- 
mained from generation to generation in the religious consciousness 
of Christians. We believe that a recognition of tradition is essential 
to Christianity, and in accordance with the designs of God and of 
our Lord Jesus Christ. 


It is not quite correct to say that Holy Scripture and tradition 
stand side by side; both are necessary, but this is not an accurate 
account of their relation to each other. Faith is sometimes called 
an edifice and God Himself compares revealed religion with a house, 
the foundation of which is Christ. The house seems to consist of 
two stories, of which the lower is tradition and the upper is Holy 
Scripture. The upper story may be more attractive, but the lower 
is more necessary, since it supports the other. Protestantism ignored 
the lower, and tried to inhabit only the upper story, and the inevitable 
result followed; as soon as the lower was undermined, the upper fell 
with it, and hence many even of the wisest men, who profess to 
teach and guide others, now deny Holy Scripture to be the Word, 
of God. We, Catholics, however, accept the house as God gave it to 
us; we inhabit both stories, but chiefly the lower, for it is clear that 
without tradition there can be no Christianity and no Holy Scrip- 
ture; though we are far from undervaluing the upper story in which 
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God speaks to us directly in His inspired books. Those of us who 
have to instruct others go up daily to the upper story to breathe the 
pure air of heaven and listen to God’s voice. But we shall never be 
so foolish as to try to alter the house that He designed; we shall 
beware of making violent changes, as others have done, in its lower 
story. On the contrary, we shall dwell contentedly on this more 
humble, but safer and more convenient level, and with obedience 
and faith accept what God’s Holy Church teaches us about Him. 
Amen. 
















COLLECTANEA 


THE VALUE OF SACRIFICE 
SERMON AT THE RAISING OF A “SERVICE FLAG” 
BY THE REV. EDWARD FLANNERY, WATERBURY, CONN. 





“Ought not Christ to have suffered these things, and so to enter into 
glory?”—Luke, xxiv, 26. 
































‘ For three weary years Christ had labored among His brethren 
i and all His striving had seemingly been in vain. He had borne 
them a message of salvation framed by divine lips whose quivering 
pity spoke only words of peace and consolation to the crowds. In 
their affliction He had balmed their sorrow, though it was necessary 
to call upon miraculous energy to assuage their grief. With un- 
measured compassion He sympathized with the misled people who 
were yearning for redemption but were so blinded by their preju- 
dices, national and religious, as not to recognize the bearer of their 
salvation when He was at hand. Christ exhausted all the human 
appeals in order to win His brethren to Himself. With doctrine He 
sought to illumine their minds; with tender compassion He aimed 
to win their hearts; with a clear and ready comprehension of their 
national longings He ranged Himself a patriot by their side weep- 
ing over the calamities that were to befall the nation. In whatso- 
ever manner recourse lay open to Him, Christ used the national 
method of approach to gain the conquest of the souls to whom He 
directed His message. It was as if with unclouded perception He 
saw from afar the bitter way that must be trodden and His gentle 
heart was so touched by the realization of what was to come that 
He appeared to fight strenuously against the plans of His Father, 
trying out every other means of salvation, every other method of 
appeal, before He was ready to submit to the great and inevitable 
surrender. He had pity on the crowd, not only in the desert, but 
gazing down the corridors of time He penetrated the mists that 
hung heavy on the future, and fain would He have spared the 
coming days the sad necessity of sacrifice and sorrow, if by any 
other scheme salvation, temporal and eternal, could be won for the 
nations. 

At last, when the stern conviction drove deep roots into His 
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divine consciousness that only a single path, strewn with torture, 
wound its weary length from earth to heaven the spirit of the 
Saviour, in the garden of Gethsemani, shrank even at the final 
moment from starting on the cruel way. As He prayed that the 
chalice might be taken from Him, He thinks less of Himself than 
of the creatures whom He loved with infinite affection. Up to the 
ultimate hour He wrestled with the Eternal Father to find some 
alternative by which men and women might be saved, other than 
the decree of heaven which imposed sacrifice and sorrow. When 
there was no other resort, Christ finally submitted, not merely as 
the individual victim who was to be raised upon the cross, but 
as the representative of the people who must be rescued from 
perdition. As He hangs on the wood and the clouds lower about 
Him as if to hide His ignominy from the insulting gaze of a mad- 
dened populace, that figure bent and broken, tortured beyond com- 
pare, reads the answer to the mystery which now and in many 
previous generations has perplexed the mind of the race of man. 
If by any other oblation than by the offering of His life, with all 
the pains and torments attendant thereon, Christ could have tend- 
ered redemption to the world He would have done so, for else His 
thought for the world would not have been tinged with the affection- 
ate pity He always was concerned to show, but His purpose would 
have been dyed with a barbarous intention. As the arms of His 
cross lie athwart the world, therefore, the markings of the shadow 
reveal to all succeeding days that only through a single gate to 
salvation, redemption and peace enter the universe. Basking in the 
light of fleeting joys men may not be prepared to admit with their 
lips the unavoidable consequences that follow upon such con- 
fession. To be summoned from the merry wake of hurrying pleas- 
ure that beckons invitingly forward, that one may remain bitterly 
weeping in the vale of tears revolts the human nature which shrinks 
from pain. But the decree is inexorable, for Christ was forced to 
blaze that solitary way. 


Nor is it only in our own day and generation that men have 
attempted to escape from the divine pain of salvation and through 
some other manner, than by sacrifice and sorrow, to bring salvation 
to their kind. As Christ spoke to the multitudes, so mortals down 
through the ages have essayed by mental enlightenment and the 
educational forces to accomplish their desires of winning redemp- 
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tion for the race. As Christ healed the sick and raised the dead 
to life, through philanthropy and the solace of those who were in 
grief have some kindly-tempered and pitiful souls sought to strike 
off the shackles which held mankind in the bondage of despair, 
As Christ manifested solicitude for the welfare of the nation He 
called His native land, so patriotic devisers have attempted to read 
a purely national sentiment to be the source of noble aspiration and 
the adequate reward of heroic endeavor. Ages out of mind, as at 
the present moment, men have been deluded into the belief that with 
accidental palliatives they could heal the heart of the world and 
bring to humanity the full measure of contentment after which, 
with unabated yearning, the soul of every man and woman longs. 
They would eliminate what caused tears to trickle down furrowed 
cheeks and drew ruddy drops of blood from riven hearts. They 
would banish woe and lamentation from the universe. Sacrifice 
and self-surrender must be abolished and the joyous sons of men 
dancing in the sunlight, to the music of the melodious winds that 
chant to the accompaniment of the laughing streams, must forget 
pangs of pain and thoughts of torture. But from behind the woods 
which fringe the plot where the merry children of earth leap in 
glee, a tiny shadow begins to steal. As the dark line lengthens the 
form evolves as the figure of a cross and obscuring the light which 
before brightened the sward rests the symbol which tells the awe- 
struck observers that in vain they have labored who seek without 
sacrifice, and what the emblem which recalls the suffering of the 
Lord typifies, to achieve the goal of human redemption. With the 
world, with nations, with individuals the necessity is inescapable— 
“to have suffered—and so to have entered into glory.” 


To apply this general law, divinely framed, to the crucial present 
becomes now the task. Not better than other days we ran the wild 
course of inane effort to find the surcease of our woes and the spring 
of our blessedness beyond the bounds fixed unshakingly by the 
hands of the Almighty. No man has been commissioned by the 


Most High God to read, without fear of correction, the reasons - 


which le behind the mystery of the war that Providence has per- 
mitted to convulse the nations. It would be presumptuous indeed, 
if I pretended to detail the motives which ruled the Creator when 
angry passions were permitted to rob men of sanity and drive rulers 
mad with the lust for power. Nor can fallible man be asked to 
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propose the sovereign remedy which unfailingly shall bring pause 
to the suicidal strife. But happily we are not left to our own limited 
and pitiful devices; for out of the mouth of the messengers from 
on high may we partially glean an explanation of the untoward 
events which presently tear the earth asunder. So we repeat, that 
no better than other ages men had come to imagine that without 
God they could live and succeed ; without service upon the Almighty 
they could rely on mundane aids for the fulfilment of hopes and 
the gratification of their ambitions; without religion they could 
repose their confidence on the material things of life and in the 
end know that happiness, which, to their stunted thought, rounded 
out the road of human experience. That our day had proceeded 
farther than former times in this destructive byway one would pre- 
fer not to believe. But as nothing is wasted in nature, as the forces 
of correction are measured by the ravages of the error to be healed, 
when our sad lot bids us witness the most devastating conflict that 
has ever reverberated its echoes through the world, regretfully must 
we be tempted to think that man had reached the outposts of re- 
bellion against the will of the Almighty. 


We begin to glimpse faintly, then, what may be hidden behind 
the smoke of battle. Were there no answer other than the satis- 
faction of national pride, the repulsion of alien invasion, the obtain- 
ment of popular enfranchisement, the mind mystified by the brutal 
means employed for mere transient advantage might demand of 
God why such things could be. If the mothers of the world, 
who, through sore travail and multiple sadness, saw their offspring 
born and spring, like some beauteous plant, to the full measure of 
growth, only to be clipped by the scythe of death that some ruler 
might boast of an inch added to his domain; if the fathers who 
have toiled and sweated that their sons might be an honor to the 
house and the prop of their declining days must relinquish those 
upon whom every hope reposed that some vague nationalistic policy 
may be thrust before the acceptance of the people; if the little 
children, robbed of the parent whom the biting agent of destruction 
summoned from life, must wander destitute and forlorn that the 
coffers of the mighty ones of earth might not see depletion, then 
the soul of His creatures might cry derision against a God that would 
laugh in His high kingdom as the miserable descendants of Adam 
were thus made the playthings of an unspeakably brutal game. 
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Blaspheme God and die, the words that false counselors would 
have wrung from the lips of the tortured Job, would be the only 
fitting watchword and the abandoned sons of men might hurl the 
dust of their mockery against the stars which so coldly smile their 
scorn on the sorely beset inhabitants of this lower sphere. 


God in His mercy, however, has not condemned us ,to the peril 
of such desperation. Again the shadow creeps athwart the world 
and in our black abandon the arms of the cross enfold us as pros- 
trate we lie stricken by our sorrow. From the lips of the One who 
hung upon the gibbet we catch the gentle whisper of assurance. A 
voice seems to sound within the soul telling of the kind designs of 
God toward His children. They were losing all worth possessing, 
is the burden of the message. They were lured away from the 
knowledge that alone can save by a false teaching which appealed to 
human pride; they were driven to pursue the ravishing scent aris- 
ing from the flesh pots of Egypt till their very reason was tottering 
on its throne; they were insanely bent on accumulating treasures 
whose amassing bred but discontent and were entirely forgetful of 
the only enduring treasure. The soul of the world was on the 
brink of perdition—and because God loved the world and those who 
were in it—He would save them by the only course open even to 
Omnipotence—He would nail the body of the world to the cross, 
that through sacrifice and sorrow the soul of the world might be 
saved. 


Nor need we wait to the consummation of the conflict to have 
the proof that God is behind the strife, purifying the race to Him- 
self to make His subjects a royal type and a priestly people. Be- 
yond the confines of any parish we need not penetrate for the 
evidence of a revival of the religious spirit, through the cleansing 
brought by the retort of war. Tell me, you mothers, of the nobility 
which your lads displayed when the last word must be spoken. 
Neither flinching nor betraying aught that might cause you grief, 
did they not assure you that gladly they hastened to the fray to 
fight for God, for country and for their fellowmen. Just common 
ordinary boys, who in thoughtless moments might have made many 
a parent grteve, yet now steeled by the exalted ambition to sur- 
render life if needs be that the world might be made better for 
their fellows. And before departing did you not see them here 
before the altar, even the most careless theretofore, begging the 
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Christ for whose cause they felt they were going out to struggle, to 
bless them and keep them in His love? Since, have you not had 
from across the seas testimony multiplied beyond reckoning that it is 
God that is foremost in their thoughts? Every epistle consoling 
you with the news that they attended service here; received Com- 
munion there; had a kind word from the chaplain in one place; 
helped to build chapels in many others. Their very anger at the 
devastation that had been wrought took on a particularly rasping 
note, as you might judge from their written word, when description 
was given of some fair shrine that had been despoiled or some 
great churchly landmark that had been laid low. Holy tokens they 
demanded and what reminded them of their faith they clamored for 
with an insistence that would not be denied. These were no saints, 
mothers dear, but the ordinary common lad at home who worked at 
his bench, at his trade, in the fields, of whose final salvation some- 
times you may have despaired. They were the glad, game-loving 
* youngsters whose frequent thought was not directed Godward 
while they ran the routinary round of everyday éxperience at home. 
But out there where the thunder of guns is roaring, where the red 
flash lights the sky like a gleam of vivid lightning, where the groans 
of the dying chant a dismal requiem in their ear, where above the 
voice of the tumult memory shouts a lesson learned in earlier days 
that to such nothingness of annihilation must all creation be reduced 
while the eternal things of God endure; ah, then your boys under- 
stand the meaning hidden to the proud ones of the earth, and be- 
cause they understand is their every letter to you dear ones at home 
filled with sentiments that might have been expected to well up 
from the blessed elect in heaven. The first step in the redemption 
of the soul of the world is the implanting in the spirit of the boys, 
who are the instruments of that salvation, of the strong fibres of 
faith that will tie them inseparably to their God. 


Nor have the nations at large, the composite gathering of in- 
dividual citizens, resisted the impulse drawing them closer to the 
portals of faith. History need not be rehearsed here to tell of the 
widespread defections and the open insurrections that stained the 
pages of national record just previous to the commencement of hos- 
tilities. The princes had risen against the Lord and would rule 
without the aid of supernatural assistance. They ruled and the 
Most High laughed in scorn as He foresaw where such leading 
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ended. The catastrophe came, and now, though grudgingly and 
with unwilling spirit they admit the need, those that denied God are 
crying out for His protection. The reaction has been severe and 
possibly it is too much to demand that men shall in a moment retake 
paths long since deserted and lately never trod. But though the 
eminent citizenry of the nations may boast of obduracy, the general 
populace of all the countries, many of whom had wandered afar 
from the shrines before which they bent their baby knees, are re- 
turning and God is hailed once more as their Master, their hope and 
the staff upon which all their confidence rests. 


In another direction may we see how the religious instinct has 
taken on quickened life. Never in the long narration of human 
helpfulness has there been a time when the sweet spirit of charity 
and the urge of brotherly feeling so dominated the world. Barriers 
of race, religion and nationality have been lowered. In the common 
want men have unselfishly forgotten private needs and no call has 
been heard, inviting relief that has not been instantly answered. 
Was it a fund to bring little comforts into military settings; was it 
money to succor those that were left dependent; was it service re- 
quiring the surrender of home and all the ties clinging about the 
hearth; was it labor incessant to supply what might shield from 
discomfort the men at the front; was it financial subsidy to uphold 
the efforts of those in command; whatever the summons the reply 
has overleaped all anticipation so that every man and woman and 
child in this broad land have unquestionably hurried where the 
voice of duty and charity called. The readiness to listen can not 
be adequately explained either on natural or patriotic grounds. The 
flame of the divine fire has lit the souls of our people and because 
God has touched the spirit within, no age can compare with ours in 
this generous and genuine surrender to the Almighty God. 


Here we find the transition from what one might term the purely 
religious phase to that, which for want of a better name, we may 
call our national justification for participation in the war. What- 
ever motive may have actuated others; whatever urgency may have 
thrust even some of our own selfish seekers forward to engage this 
nation in conflict, the prompting which spurred on the common 
soldier of the country was the desire to spread throughout the 
world the equality among men which has crystalized its meaning 
in the much-quoted word—democracy. Long before the battle-cty 
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of the revolutionary hordes sounded which drew upon equality, fra- 
ternity and liberty for a slogan, the Creator had taken the same 
mould of clay and with this general pattern, into which His breath 
blew the spark of life and upon which He stamped the image of 
His divine countenance, He constituted all His children essentially 
sons of the same eternal Father, brothers in blood and spirit. The 
rebellion against the mandate of heaven that threw confusion among 
creatures started the long and distressful struggle for pre-eminence 
and introduced the forces of inequality. Ever since the tide has 
ebbed and flowed, as the strife continued, to restore the primitive 
condition where equality again might reign and all the sons of 
God be recognized through the seal with which the Almighty 
stamped them, equal before heaven and bond brothers in the world. 
The striving has been weary and discouragement, frequent and de- 
pressing, has almost made it hopeless to look for the happy day 
when the conditions as placed by God might be restored. Even 
now when the air is electric with the feeling that at last the day 
has dawned we are but on the threshold and many a year must 


lapse before we enter the temple where democracy, ‘pure and un- 
adulterated, is enshrined. 


But, thank God, we are at last on the threshold. For God has 
called a nation into being whose soul-longing and heart-desire are 
centered upon the ambition to extend throughout the world the 
gospel of human brotherhood. However they may have phrased 
the motive which has driven us, all reluctant as we were to go into 
the shambles where the lives of our boys are being piled high as a 
monument to their indomitable heroism; whatever the future may 
set down in history chronicling the dire happenings that now stain 
the annals of national intercourse, this one shining truth will stand 
forth in luminous type that our country was actuated by the noblest 
impulse that ever drove a people forth to battle. That the full 
meaning of this broad assertion may be grasped let it be recalled 
briefly that two counter currents have swept nations into diverse 
channels from the very beginning of recorded history. My meaning 
may be clearer if we ascend to that high pinnacle where Jesus was 
carried by the tempter and offered the kingdoms of the world if He 
—the Christ—would bow down in adoration before the incarnated 
spirit of evil. The equation is sharply drawn—on one side the 
material as a bribe to the spiritual; earth conquest and property 








1104 THE HOMILETIC MONTHLY 


rights in return for the surrender of an immortal soul; ownership 
of what is palpable and satisfies the fleshy touch as against man- 
right ; the exaltation of dead matter above undying spirit. As those 
forms, the One suffused with light divine to contrast with the murk 
shadowing the demon, stand there on the height they may appear 
distant to our day and far removed from the troubled present. 
Indeed they may seem to be strangely foreign to any other his- 
torical setting than the scene which Scripture so graphically de- 
scribes. But it is one of the evidences of the divine character of 
the sacred pages of revelation that what reads incidental and is 
thought to be adapted to a single epoch in the story of mankind, 
really epitomizes the history of humanity. The details may have 
varied, but it will be found that the age-old struggle between various 
kinds of men, when it was not entirely a savage contest between 
avaricious hordes seeking pelf, reduces itself to the question whether 
man counts more than material possessions; whether human life 
is more to be esteemed than the extension of national or personal 
dominion. This is not the moment to discourse on ancient strifes, 
in order to demonstrate the truth of that statement. Nor is it 
necessary to dip deep into musty tomes that narrate the bitter 
hatreds that have been engendered when the two influencing prin- 
ciples collided to strew the earth with disaster. At hand we have 
the more convincing evidence that humanity has been caught up 
by the battling tides and never so surely has.it been shown that war 
is being waged in order that fate may determine who counts most 
precious in the scale of worth—man, or land, life or property. 


Let it not be understood that the line of division is so clearly 
marked that on one side we may range the nations who fight for one 
principle and on the other those who battle for a contrary view. From 
the beginning the issues have been so involved that to extricate the 
noble from the ignoble, the pure from the corrupt, the heroic from 
the base, is fairly an impossible task. We know the rulers that 
have been insensately pushing and trampling upon the rights of 
all mankind that their prowess may be acknowledged and their title 
to dominate be endorsed. We also know the peoples who have been 
driven like dump sheep into the field of slaughter that the favored 
sons of fortune might hold high revel after the carnage. That 
the minds of all the simple children of men have been poisoned by 
the false philosophy which would lift the material above the spirit- 
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ual, property above human rights, it would be hazardous to suggest. 
Nor need we be ready to admit that all who pretend to defend what 
we know to be the cause of righteousness are imbued with the 
sentiment which thrills in the breast of our people. But con- 
solingly may it be asserted without dread of denial that one nation, 
fully realizing what the action implied, fearlessly, consciously and 
gladly committed its fate and fortunes to the side upon which was 
reared the figure of the common man. For be it recalled that slowly 
and with misgiving our leaders weighed the obligation of our people 
to participate in the encounter. Our rulers and many of the 
citizens could not be persuaded in the beginning that there was such 
a definite and well-distinguished separation between the motives of 
the contending parties as to justify the tremendous sacrifices that 
were demanded by our share in the strife. Because the clashing 
principles were not unmistakably differentiated we hesitated, and 
though it may be only a conjecture, that slowness to declare the 
stand taken by our associates on the one side leading on the other 
to our reluctance to be identified with what was questionably good 


and noble, may account for the sad prolongation of the torture 
which has tormented humanity during the lamentable elapsing 
period. 


But when the great impact of destiny drove home to our people 
the knowledge that man was involved, his liberties threatened and 
his God-given rights imperilled, then hesitation ceased and the 
nation flew aflame with righteous indignation. No matter what our 
partners may have thought or felt, the voice of this republic pro- 
claimed to the universe that squarely and without equivocation it 
championed man against all forces besides. That there might be no 
misunderstanding we were at pains to frame our high and heavenly 
purposes in language that could not be misinterpreted. Not for 
revenge, nor for the expansion of our territory; not for a place in 
any sun, nor for the favor of any prepotent group or coterie; not 
to increase our wealth nor to throw outposts of industry far-flung to 
the future; none such thought as these or any allied thereto nerved 
our arm or steeled our courage. Be others concerned for pelf; let 
them listen to the temper and sell their souls and sacrifice their 
subjects on the hecatomb of selfish aggrandizement ; let them hypo- 
critically summon men and angels to witness the virtues they 
boasted as their reason of action, the while avarice and ambition 
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corroded their foul hearts within. We would not be accomplices 
in the iniquity. If it was not life, if it was not justice, if it was 
not equality, if it was not man arising majestically in stature above 
all the petty kingdoms of the world we felt our spirit unresponsive, 
But when we knew with the unshaken conviction of revealed truth 
that it was the ancient strife renewed—Christ and the demon—the 
world and the spirit, man and material possession, no power on 
earth or under the earth could keep our people from the trenches, 
For it must not be forgotten that this nation sprang into existence 
to symbolize that for which now we struggle—man-right, equality, 
liberty and the formal guarantee that each mortal may pursue the 
path of happiness as God designed he should. It would be the 
stultification of our purposes of existence and the denial of our 
national faith, if supinely we sat still while all we represented was 
being swept from the face of the globe. The cost—aye—'tis great, 
but who reckons cost when the principle that gave us life is jeopard- 
ized. Let the enemy to our form of human government but succeed 
and our boast is turned into derision; our glory fades into shame 
and all the greatness dowered upon us by kind Providence, because 
we were the beggars of a noble standard shrinks into pitiable insig- 
nificance. The lives of our boys—aye—precious to you that nur- 
tured the forms around which love wove tendrils of such affection 
that to tear the vines away left your hearts bruised and bleeding. 
But life was loaned by the Creator not to be an end in itself, but 
the means by which the plans of heaven might be forwarded; it is 
not the goal where human experience stops, it is the gate leading to 
that larger field where human happiness and human progress are 
cultivated and developed. 


So, dear fathers, mothers, wives, children, relatives and friends 
of the boys who have donned the livery of liberty and have courage- 
ously gone forth to fight I greet you and bear you a message of 
congratulation and not a word of condolence. In your hearts, | 
know the sorrow that broods, and it would be inhuman did I stand 
here coldly and not express profound sympathy with the grief that 
bends your sorely tried forms. Better than you may imagine we, 
who have not been called upon for the extreme sacrifice, realize what 
the deprivation means to you. ‘Transparently your souls, teat 
washed, are open to our gaze, like the window-pane down which 
trickles the rain drops where nature weeps for the woe that is in 
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the world. The little lad you cuddled in infancy, whose tiny steps 
you guided, whose baby lips you taught to pray, whose youthful 
years you guarded and whose manhood brought you the joy which 
God grants to a parent alone, he is over in the trenches, and it would 
be demanding the impossible were one to ask that his fate should 
not be your constant concern and his safety your incessant petition 
to the throne of the Almighty. So we feel in our hearts the echo 
of your grief resounding. Notwithstanding this, we call you blessed 
that God has chosen your offspring to be the instrument for the 
achievement of purposes which from all eternity the Mind of the 
Almighty Father was formulating for the well-being of the human 
race. 


Dear parents, relatives and friends of the boys who have been 
chosen by God to carry the gospel of democracy throughout the 
world, you may now comprehend why it is that with the sympathy 
and condolence we extend there is mingled a feeling tempered with 
consolatory gratification that we stand in the presence of those 


whom God selected to be the source whence flowed the stream of 
heroism that would wipe away the inequalities and injustices under 
which the children of the earth laboriously totter. We would not 
have you dry the tears that flood up from your bruised hearts; we 
would not have you forget the flesh you subministered to God that 
He might employ your offspring to work out His merciful designs; 
we would not have you so unnatural as not to wish that your lads 
may be returned to your embrace unscathed and unharmed. It is 
our constant prayer and unceasing longing that not one whom God 
has given us may be condemned to lay bleached bones upon the 
field of battle. But if in His unerring wisdom God does decree 
that never again shall you enfold in your embrace the forms that 
you so tenderly nourished and so dearly loved, then we come to 
calm your sorrow and diminish your desolation with this thought— 
that your souls should thrill with exultation in the realization that 
God found you worthy to be the parents and relatives of men whom 
He dignified with the undiminishing glory of carrying the standard 
of true religion, generous charity, tender humanity, untrammelled 
freedom and unalloyed democracy to the uttermost ends of the earth. 
You are not as those who have no hope. Unflinchingly you have 
offered the greatest and most heartrending sacrifice; you stand 
with the blessed mother of Christ bowed low in uncontrollable grief 
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because your heart is nailed to the cross upon which the center of 
your affection hangs transfixed ; cruelty has bared the weapon which 
rives with sorrow your soul within; but the shadow again begins 
to extend ; the figure of the sign of redemption is now lit with glory 
—it is a luminous shadow which lessons the opaque heaviness of 
gloom which enshrouds your grief-shaken forms; in the brightness 
thrown around you, a whisper of solace falls gently on your ear 
which reminds you that though you have surrendered all the fleshy 
heart clings to, you have nobly given for God, for country and for 
man. Sorrow, yes, weep as you will; sacrifice, yes, without stint or 
limit; but ought not the children of the Lord, as did the Master, 
Christ, to suffer these things, and so enter into unending glory? 





PASTORAL PART 





ANALECTA 


NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


Sacred Congregation of Rites: 


Recognition of the miraculous nature of two cures 
wrought through the intercession of Bl. Gabriel of the 
Sorrowful Virgin, Passionist (May 12, 1918). 


An immemorial custom of venerating a relic of the 
Holy Cross on Good Friday is permitted. 


It is not lawful to add other collects to the prayer 
“Deus qui nobis” at Benediction of the Blessed Sacra- 
ment according to a decree of Nov. 23, 1906 (April 26, 
1918). 





CASUS CONSCIENTIAE 


ESPOUSALS AND THEIR EFFECTS 


Case.—Shortly after Pentecost, 1918, Peter and Bertha, Catholics, 
without any of the formalities required by Church law, mutually 
engaged to be married. This engagement was subsequently broken 
off and Peter later on contracted espousals with Ann, the sister of 
Bertha. On the banns being published, an intelligent Catholic lady 
acquainted with the parties and somewhat posted on the laws of 
the Church, calls on the Pastor to inform him of the previous 
engagement, as she surmised that all was not right. 


Questions——1. What is required for valid espousals? 2. Does 
any canonical impediment arise from valid espousals? 3. Is there 
any reason for forbidding the banns of marriage between Peter 
and Ann? 


Solution —1. The decree Ne Temere requires as an essential con- 
dition for valid espousals that the engagement be drawn up in 
writing, and that the document be signed (a) by the two con- 
tracting parties and (b) by an official witness, either the parish 
priest or Ordinary, or two other witnesses. If one or both of the 
parties is unable to write, the fact must be noted in the document 
and an additional witness be obtained to sign it. These require- 
ments are incorporated in Canon 1017 of the new Code. 


2. Valid espousals formerly produced two impediments: (a) an 
impedient impediment, which forbade marriage with any other 
party until the engagement had been lawfully dissolved; (b) a diri- 
ment impediment, known as the impediment of public propriety 
(publica honestas), which nullified the marriage of either of the 
betrothed with the first degree blood relations of the other, even 
though the engagement had been lawfully dissolved. This latter 
canonical effect is no longer produced by engagements. The im- 
pediment of public propriety now arises only from an invalid mar- 
riage and from public or notorious concubinage (Canon 1078). 
Has the impedient impediment also been abolished? The Code 
seems to indicate that it has: for (a) it allows no action to be 
brought to have the marriage celebrated, even when the engage- 
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men was valid and there is no just reason that excuses from its ful- 
fillment (Canon 1017) ; (b) Canons 1058-1066, which deal with im- 
pedient impediments, make no mention of this one. But even 
though the ecclesiastical prohibitive impediment has been done away 
with, it does not follow that the parties are not still bound by a 
natural obligation to be true to their solemn engagement. 


3. The agreement between Peter and Ann is a formal and valid 
betrothment. But, as was just said, it produces no diriment im- 
pediment. Hence if Peter were to hold to his first promise and 
marry Bertha, the marriage would not be invalid because of the 
solemn engagement with her sister. Ann could not bring action to 
hold him to the promise made to her. All she could ask of an 
ecclesiastical court would be damages for any loss she might have 
sustained through this breach of promise. But the promise made 
to Ann being a true contract, outweighs the promise made to 
Bertha. Hence Peter would violate an obligation of justice if he 
married Bertha while his engagement to Ann was still in force. 


But as the case stands, there is no question of Peter returning to 
Bertha. The only question is whether the promise made to her 


should hinder the publication of the banns between Peter and her 
sister. The engagement of Peter and Bertha was not a formal 
espousal in the sense of the law, it was only an informal agreement. 
No impediments result from it. It has no binding force either in 
court or in conscience (Canon 1017, No. 1). Does this mean that 
it is not sinful to break a verbal or any other informal promise of 
marriage? Certainly if the parties understand the law and do not 
intend to obligate themselves, neither would sin by withdrawing the 
promise. But let us suppose that Bertha had been ignorant of the 
law and that she will now suffer serious loss in fortune or reputa- 
tion, if Peter marries her sister. In such circumstances Peter would 
be guilty of injustice if he refused to make. good the damage, even 
by marriage if it could be repaired in no other way. But the obliga- 
tion in that case would arise from an incidental and extrinsic cir- 
cumstance, viz. from the injury done. Let us suppose that no injury 
will come from the non-observance of the promise. Would Peter 
sin, nevertheless, if he refused to keep his promise? He would not 
be guilty of a violation of plighted faith; because no real contract 
existed, either before God or man. But if he had no reason what- 
ever for breaking his word, he would be guilty of a fault against 
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fidelity, decency and honor, which require that a man perform what 
he has promised. 


The engagement between Peter and Bertha was null and void and 
cannot hinder a marriage between Peter and Ann. Even if it had 
been valid, it would not produce any diriment impediment to the 
marriage now proposed. Unless some other impediment exists or 
Peter is for some extrinsic reason more bound to Bertha than to 
Ann, the banns should be proceeded with. Even though there had 
been carnal intercourse between Peter and Bertha, the espousals 
with Ann are not thereby invalidated, as affinity no longer arises 
ex copula illicita (Canon 97). 
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